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PBMFACE 

This ti^cfc has b«eii written in response 
to a desire from my valued friend^ Pt. 
Charan Dass B, A., who hag undertaken to 
publish a series of Biographical sketches of 
the greatraen that have flourished in this land 
from time to time. This is but a small and 
humble contribution to the literature on the 
subject. It lays no claim- to literary ex- 
cellence ; my object in presenting it to the 
world is simply to outline a few of the great 
aspects of Ifeyananda’s life and though t^which 
have done so much towards moulding the 
moral and religious couceptionsof modern India. 
The life of Dayananda ^raswati is . luminous 
with the most glorious events, which, when 
properly contemplated, can not fail to have an 
ennobling effect on the mind. The subject hah 
been treated not from Arya'Samajic standpoint, 
"but from a general point of view, from that of a 
mere onlooker from a distance and I trust 
it will be taken in its proper liglit. There 
are, however, strong touches here and there bat 
Ihesa aro almost unavoichible. 

ARJAS SINGH- 



INTRODUCTION 


The appearance of Swami Dayannnda marks the 
dawn of a new' era of thought and activity in this 
country. His name is writ large and phim on every 
page of the history of Modern Beform. He is the author 
of those nisghty infliienceg which have evolved order and 
harmony out of chaos and which must tend to the 
ultimate emancipation of our people from the 
bondage of misery and wretchedness. As in- 
dividual man, Dayamuida stands in the first rank of 
the great sages and nshis whose names shall endure 
for erer, but it' is as the thinker and reformer that 
he shall be bold in great veneration by the com- 
ing generations. There is, perhaps, no phenomenon 
mure fascinating in the whole universe tiian that of 
a reformer. He is something very uncommon and ex- 
traordinary. In intellectual, tnorai and spiritual 
advancement, in short, in every thing which 
gives tone and dignity to human life, he towers high 
above the general run of humanity. ISatnre is lavish lu 
bestowing her gifts upon him. His reamirct's are exhau- 
stless and his heart 13 armed with a courage that 
knows no faltering. Amidst the most difficult and 
arduous situations, where every inch of grounrl has 
to be won by an ince.ssant and deaiHy confiict and from 
which other men turn away' in fear atul diaappoint-. 
nieiit, he retains a calm and dignified appearance, ever 
sanguine of the justice of his cnii.-so and having a 
boundless and deep-iroored faith in Dlvino dis- 
pensation. Confident of the ultim(i,to success of liis 
mission, he rails ceaselessly against popular wrongs 
and time-honoured customs. Occupying a position 
of^ eminence fjorn which he surveys aU social 
afifair^s as they stand in reality ho notes the defects, 
the points which rei.jiare adjustment, and forth- 
with sets to work in right earnest. The woetd uround 
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stands not where he stands find rushes blindly to 
extinguish the divinity that illninines his souL All the 
evil forces of society rise in one mighty army against 
him. He I3 cursed, anathematised, ami cried dowr* as 
the emissary of Devih There is no abusive epithet that 
IS not used in his vilification ; in streets as well as in 
private closets he is remembered in any but decent 
language; conspiracies arid plots are hatched against 
him, he is maltreated and pelted with stones and bricks. 
Bub all in vain. He fiilteis not for a moment, but 
remains as firm as ever. Kevcrses and defeats do not 
intimidate him ; he pushes on and at last his efforts are 
Clowned with suecesB. The fortificatious and ramparts 
of superstition, which defied his strength at first ; f d! to 
the earth, no more able to sustain his crushing blows. 
Now^ there aie rums all around and on these he builds a 
strong and enduring superstucture, one that can resist 
all adverse winds and forces. The attitude of people 
towards him changes with his achievements. At first it 
is deadly hosStile; next indifferent ; and subsequently it 
becomes favourable. Hero is a complete triumph of 
the Reformer. His views become the views of nil; the 
people who opposed him begin to tfiink after his 
fashion and lend their help in the spread of his 
views. His thoughts and sentiments are impressed 
indelibly on the spirit of the age. Hills and mountains, 
rivers and streams, jungles and forests, all echo and 
re-echo his sentiments. He becomes the one supreme 
master and dictator everywhere. His word is 
magic titid thousands that opposed him first now 
bow their heads before him, Elies and felicity follow 
his footsteps and evil flies at his sight. Such are the 
characteristics of a reformer. And nowhere do we find 
them better illustrated than in the career of Swami 
Dayariaudai* 
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Erishn* sfty» in his Gita ‘ when' evil preponderMest 
in India, I appear in hitman form for the regenemtion 
of the people.’ Interpreted iu a broad sense, thi.s is- 
sio'ttiiicant ofa grand trafcb. Krishna is synonymous with; 
greatman. When a entical state is reached ia 
the existence of a nation, when men are hopelessly 
drifting towards evil anii untrnth, the appoaranoe of 
a greatman becomes necessary. Just as the intensity of 
heat is the sign for the approach of rain,in the same way 
the preponderance of evil, ignorance and sypeistitiort 
in the affairs of men, foreshadows the rise of some- 
great soul India, in the early fifties, was menaced by 
dangers of a very destructive eharacter. By far thtr 
worst and mostfaU! of these was that her ehitdien wero 
fast lapsinginto a phase of mental slavery which made her 
extinction as a separate nation only n question of time, 
And it IS at such a critical jnncture that Dayananda cam©' 
to the scene. What he has accomplished for us, and for 
the world at Urge, is a subject which can not be adeq- 
uately treated in apimiihlet like this. Suffice it to- 
say that he has effected n thorough and entire change in- 
the aspect of affairs and rescued a whole people from 
a grave sitnation — a situation which was nienacing 
to their very existence. His thought exercised a 
profo-und and far-reaching inflnenee on our society. 
On a close and intimate ecru tiny of ow presont^ 
situation, both religious and 8oical,it wjli ]je found that 
the features that are the most attractive and endur- 
ing uire invariably those which owe their origin to 
Bayananda. The inffnenee of contemporary thought 
and action is irresistible; it grows by insensible 
degrees and imperceptibly affects all that lies within a 
1 measurable distance from it. Not being an object 
of sense, it i» hidden from the ken of the physical eye.. 
Men lower pUues of thought cannot diaeera 



it and even those who, by their snperior Cf^pRcities, are 
fitted to penetrate deeply into aiqjesfcion seldom 
trouble themselves with such matters and this is why 
the influence of a gre it ina?i over his enviionment 
remains Jong unrecognised. i3ut it is there neveithe-* 
les*^, working a slow but sure change. There are iu 
India assooiation-s and conununities most actively 
'engaged in opposing the progress of Dayananda s propa- 
ganda. What conceivable influence, it is asked, could 
possibly have Dayananda exerted on such societies I 
Let those who aek such questions dive beneath the sur- 
face of things, probe deeper and examine minutely the 
constitution of the^e societies and the principle of action 
ihey promulgate, and they will find that nearly three- 
fourths of the material on this side of the country at 
Jeast, has been borrowed from Dayananda himself We 
are making no arbitrary or sweeping assertions, nor are 
we playing on imagiimtian, but are speaking out bare 
facts, Dayananda is es&entially the hero of the age 
and it is but fitting that no body withheld "the 
just and well-merited tribute to which he is deservedly 
entitled 

There is, perhapa, bo object of study more elevat- 
ing, more brimful of suggestive hints for self-evolution 
than the life of a great soul It presents various and 
chequered sceneS'Of struggle to one’s view. The hero is 
surrounded on all aides with difficulties and dangers; 
misfortune dogs his foot^eps and everywhere be ie 
confronted with barriers nud obstacles in his mission 
but he defies them all with a firm and steady heart and 
ultimately succeeds. There he stands in triumph 
and bis life furnishes a glorious example of heroism 
and Qelf-i*eHance> It is a lamp-post which serves as 
guiding light for oixiinary humanity to glide across 





the (iark sea of life. The greatman is a living 
Inspiring force, ever working towards the elevation of 
humanity. “Jf your whole past," says Dr. Martineau, 
"could be laid open, where would yaa fiful ifs moments 
of purest consecration, of fresh insight into duty, and 
willing love to follow it ? Not, i believe, ^yhen you were 
erifciciaing a creed, or constructing s phiTo-sophly, though 
with the gjmpJesfcaiw at triJth : not when working out 
the contents of some comprehensive precept, though 
you owned its obtigution *. not when some crisis of 
danger broaght yon face to face with the alternatives 
of an eternal state, though you reckoned them solenm 
and at hand ;.but when first there stood near you soma 
transparent nature, nobler, simpler, purer than your 
.self that fibred your eye and compulleii you to look tip. 
This loving wonder at some impensonated goodness i.s 
the sole attraction to which we rise : this it ig which 
sprinkles us with a wave of true regeneration.'" And 
there are hosts of man in the Ary.v Sainaj and other 
places who are living witnesses to the truth of these 
observations. Most of them would have bean atraggiujg 
in the mire of sin and corraption had they not eomo 
in coptaefc with Dayananda, One moment of Sain'ing 
sometimes becomes the means of changing the entiro 
course of a man’s life. And Dayananda, though not in' 
flesh now, has still the power of regenerating the 
sonis of men and those vvho are really amicus to 
rise higher would do well to study his character in 
all ita bearings. 
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DAYANATOA SAEASWATl- 


D A. Y AN AND A was bobn m Samtat 1881 at Morvi, 

Bayananda : his asoiall villageunderthe juriadic- 

birth aad Parentage. ^ glabhiawar State. The 

names of his parents are unknown. He never gave them 
out.iesfe his relatives come to know of him and throw ob- 
stacles in the way of his carrying out the great work of 
reform to which he had pledged himself. The Shasbras, 
besides, enjoin on Banyasis to abstain from mentioning 
their parentage, and Dayananda, whose unflinching 
adherence to the dictates cf the Shasfcras is so con- 
spicuous in every note of his life, would nob do any 
thing which could in the least be interpreted as being 
against this injunction. He came of a respectable 
Brahmin family. His father held the office of Jama- 
dar, hereditary in the family, and also kept a Banking 
House, advancing money on. moderate rate of interest 
which bronght him a pretty good additional income. 
He was a man of deep religious convictions, strict 
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and austere in the observance of his duties. Shiva was 
the god he believed in and worshipped. The mother 
of Dpyananda was a lady of sweet disposition and 
exercised a potent influence over her children. The 
leading traits of the parents were markedly reproduced 
ID Dayananda; his unswerving allegiance to Bharma 
was inherited from the father and the remarkable 
power of patient endurance which he exhibited when 
in trouble, was probably derived from the mother. 

Of all sections of community Brahmins have long 
enjoyed the best advantages m 

Early educiatiOE. -» . ■ 

regards education. Bat m the later 
periods of history, principally those of Moharamadan 
rule, which were marked by the decline of ancient 
learning and introduction of alien modes of hie 
and thought, backed up by the prestige of a dominant 
race and carrying emoluments that a people in a 
state of retrogression and degeneration could ill afford 
to lose sight of, even Brahmins gave np the cultivation 
of knowledge and took to service and kindred other 
things. The families which could not succeed in the 
race or which were too exclusive, retained thoir originai 
tastes and inclinations, but the external environment 
not favouring the growth of those, their standard of lifn 
was painfully dwarfed. They contented themaelves with 
a smattering of Sanscrit, nomrnitting to memory soma 
loose incoherent passages from Puranaa and other 
books conversant with ceremonials &c, entirely 
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abandoning the cultivation of philosophy and science 
lu which they so much excelled in former times. This 
state of .affairs continued till very recent times. 
Dayananda’s early education would Iiave been of a very 
superficial nature, had it not been for the keen interest 
and almost a jealous care that his father evinced 
about his moral and religious welfare. The child was 
put to letters while yen he was hardly five, and for two 
years made to learn a long series of religious hymns, 
stanzas and commentaries. At the age of 8 he was 
invested with the Brahmanical thread which introduced 
him into another phase of life. Henceforward he 
must be particularly careful in the performance of 
religious duties and rites. " As my family belonged 
to the Shiva sect” ho tells ns, “their greatest aim was 
to get me initiated into its religious mysteries 
and thus I wa-s early taught to worship the uncouth 
piece of clay representing Shiva’s emblem, known as 
Parbhava Iiingatn.” The next ai.x years were devoted 
to the study of Grammar and Veda and before 
D,i,yananda had entered his fourteenth year he had 
learnt by heart the whole of Yajur Veda Sanhita, 
parts of the other Vedas, asdShabada Eupavli. But this 
by no means exhausts the range of his early education. 
Being the son of a man of profession and being, at the 
same time, in close touch with the affairs which hia 
father transacted at the Banking House, Dayananda had 
a tolerably fair acqaaintiine.c with business matters. 



4 


MYANiJKDA SAEASWAW. 


The fstJifir of Ba^tiaiida was^ aa has already heeo 
Beli^m laolatry ^id, a staancfa 'PTorabippar of Sfai?8- 
*****^“^ He was very anxioas tfeab bia mn. 

sbotild grow ap m the sriceafcral rebgion ; ooaseqaeafcly 
be lost no opportumfcy of isapreasing on the iniad of 
Day&oaada the insporfcance of oSeriag adoration to 
Shiva. He took hicn to the tetnpiea where Shiva 
Parana was recited and made him observe all the 
duties enjoined in the Kadradhya with stiicfe 
and anfeiling regalarity. jDayananda, ■ yet & boy of 
tender age, eould not bear the hardships involved in 
fasting and in the observance of other such dulaes, 
but the father demanded strict cooipliance, ITb® 
mother often protested against his stem insistence, bwt 
to no avsihHe would not listen to any body ; Haynaanda 
must perform *U rites and ssetemonies peeoliar to 
Sfaiviaitn under pain of physical tortare. This discipline 
of nansual character, though it must have appeamd 
irksome to Dayananda at first, bad a very benefioiai 
©Sect on hta fuGore cweer, for never did be an 
after-life negleet or miss bis religions observaaoes. 
His stnetmesa and regularity in this respect have 
passed into a proverb. 

Shivaratri is one of the chief festivals of tbe 
Shivites^ It takes place in the month of Magfa 
(jranuary). On the Shivaratri night, the temple of 
Shiva is beantifally illnmined and the believewt keep 
awake till the first streak of dawn, singing glory to 
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tbs god and doing other things expreasire of respect 
and devotion towards him. Among the various 
ftractions of the xiighfc one ia that of the initiation of 
neophytes in the Sacred Legend. The father of 
Dayaaanda wi.shod him go Bhrongh this ceroaiooy on 
the Shivratri fo.Uiagort the ISth Magh. Saravafc 1895. 
Layaoanda vras unwell in those days; he accordingly 
submitted that it would be very difSculs for him to 
endare the pangs of hunger involved in fasting for 
a whole day Rud night, bat his father heeded this not, 
and bade him comply in a manner which was as stern 
as uncompromising. 0ayan»Qda had no other alterna- 
tive under the oircumstapees but to obey. The 
ceremony of initiation imposed upon him not only 
a &8fc for 24 hoars, but participation iti the night’s 
long vigil. Finding all entreaties ineffeetive, he at 
last Hite a determined, sincere devotee, to brave 
the two difficulties in spite of his delicate health. 
j0[e was taken So the temple of Shiva at nightfall. 
Thfisre was a pretty large gaShering of Shivifces, The 
proceedings comraEoao^ rather early; all began to 
singsongs in praise of Shiva, sod their collected voice 
resounded loudly ia the temple dome. This singing 
continaed without intermission till 12 P. M-, when 
one by one the ssseiublod Bhagats, the father of 
Layauanda included, began to fall asleep. Sleep over- 
comes all resistanoe and by 2 A. K, all were in sound 
slamber. But Dayananda was awake, He, like other 
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men, feitthe touch of sleep, but did not yield for fear 
of losing the fruit of his defotiorj. When drowsiness 
came on, he bathed his eyes wish water. In tbe 
calm and stillness which succeeded the beat uf drum 
and the sound of conch when all had fallen asleep, 
Byananda’s eye ab one time rested on the idol of 
ShiTa. Is was a huge structure. He had not been 
surveying it long when he beheld a mouse creep over 
the body of the idol, and rob it of a part of the presents 
lying before it. This spectacle became a source of 
endless mental struggle in bis mind. “ Thoughts 
upon thoughts, ” he tells us, “ crowded upon me and one 
question arose after the other in my disturbed mind. 
Is it possible, I asked myself, that this semblance 
of man, the idol of a personal god that I see bestriding 
his bull before me, and who, according to all accounts 
walks about, eats, sleeps and drinks, who can hold a 
trident in his hand, beat upon his du/mroo (drum) — 
is it possible that he can be the Mahadeva, the groat 
deity, the same that is invoked as the Iiord of Kailaah 
the Supreme Being and the divine hero of all th® 
stories we read of him in his Puranas.” Finding 
himself unable to resist such sceptical thought, he 
awakened bis father for an explanation- The father 
enquired " why do you ask this question,” ? Bcchuso 
feel it impossible to reconcile the idea of an 
omnipotent living God with this idol, which allows 
the mice to run over its body, and thus suffer its 
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image to be polluted without the slightest protest,’' 
was the reply. The father ga?e a lengthy explanation, 
but it did nob satisfy the young inquirer and forth* 
with the foundation of scepticism concerning idolatry 
was deeply laid in his mind. He would no longer 
oBFer incense to idols, that being sham and nonsense. 
Dissatisfied, he left the temple and repaired straight 
to his house and broke the fast with the consent o£ 
his mother, When his father learnt this, he was 
angry. Bub do what he may, Dayanand would no 
longer worship idols ; his belief in idolatry had gone ; 
his conscience (Atma) rebelled against such a form of 
worship and he would never bow his head before 
statues of clay or stone. 

There is a proverb in Urdu ‘ Eonkar Urwa he 
„ . chikne chikne paV Interpreted in 

the light of our subject, it means 
that a great genius is from the very fiist marked by 
extraordinary manifestations. This is but a truism 
endorsed alike by History and Experience. What appears 
quite commonplace to ordinary minds, has a great signi- 
fioance in the ayes of a greatman. What we are 
accustomed to pass by as of little or no consequence, 
has a high value in his sight. Events to which we 
attach no importanoj turn sometimes the whole- coarse 
of a greatman’s life. Death, for instance, is a common 
phenomenon ; there is hardly any day when we do not 
see persons passing oat of this universe. Beyond 
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momentary feeling of sadness, these pathetic scenes 
affect us but little, bat in the case of Budha a death 
phenomenon became the turning point of his life. 
Similarly, it was death which led Dayananda to 
renounce his hearth and home and devote himself to 
the amelioration of human misery. The particular 
event that determined it was the death of his sister 
who was the pet of the family. The circumstaneea 
under which she died are tragic. She was hale and 
hearty and no one expected her death. One evening 
she was suddenly taken ill. Dayaoaiida and hia father 
were away to a friend's, participating in a festive enter- 
taimnent. When they were apprised of her illness, they 
at ono^ hastened home. The best medical advice avail- 
able in the town w&a called into requisition but without 
any relief whate’?er. The condition of the girl grew 
worse and she expired within two hoai®. This was the 
first bereavementof Dayananda and it extremely shocked 
his heirt. ‘ While friends and relatives,” he saysi" were 
sobbing 'and lamenting around me, I stood like one 
petrified and plunged in a profound reverie. It resulted 
in a series of long and sad meditations upon the insta- 
bility of human life. Nob one of the beings that ever 
lived in this world could escape the cold hand of death' 
— I thought I too may be snatched away at any time 
and die. Whither, then, shall I turn for an espedient 
to alleviate this human misery connected with our 
death-bed ; where shall I find the assurance of, aad 
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means of afctaininig. Haiti, the finaf bliss? Ib was 
there and then that I caoae to determination that I 
must find it, cost whatever it may, and thus save my- 
self from the untold miseries of the dying momenta of 
an unbeliever. The ultimate result of such meditations 
vfas to make me violently Iweak with the mummeries of 
external mortifications and penances, and the more to 
appreciate the inward eSbrfis of the soul." Tha last 
determination was kept secret from parents and 
friends. Some day Dayananda must break away from 
all who surrounded him. But no one knew of this. 
The resolution was soon strengthened by another 
death scene. Bayanand had an uncle — a man of learn- 
ing— who took great interest in his education and to 
whom he was very fondly attached. This man 
died after a brief illness, his uaexpeeted departure 
leaving a still more profound conviction in the mind of 
Dayananda as to the transient character of the world 
The mind exercises a great influence over the body 
and the mental restlessness of Dayananda began to show 
itself in a sad expression and an utter indifference to 
worldly affairs. This gave rise to many appre- 
hensions in the minds of his relatives and friends. 
They sought to beguile him in various ways, but with- 
out any effect. In these days of unrest, ha 
talked of the impermanence of the world in particularly 
sad and touching tones, and expressed a determination 
not to mmy* Sis par^ti ctnning to know of- this 
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at once aet on foot arraagemeafcs ia conaectjori 
with his roarriage. Dayaoan(!a must now fake some 
decisiYe step, otherwise he wfoald fee entrapped for 
ever. He entreated his parents to postpone hia 
marriage, preferring his Appeals in a manner as could 
not but move tbeit hearts. Having attained the object 
of his wish, his next step was to aakhia parents to send 
him to Benares for further study. The father wm balf- 
willing but the mother would not part with him, ^ 
being her only male child. On his pressing the 
matter too much he was, however, sent to the family 
priest, a Pandit, who resided at a vilfage about 6P 
miles from Morvi. Dayananda carried with him a 
melancholy firame of mind ; and his generel demeanoor 
and indifference towards worldly affairs appeared to the 
shrewed priest as forerunner of some awful event. He 
therefore wrote to his father every thing in detail, where- 
upon the old gentleman called him back to Morvi, 
On arriving home, Bayananda fooad preparations with 
regard to his marrif^ being eagerly pushed forward^ 
Hie parents had been much alarmed at the change that 
was COToing over him and thinking marriage to be the 
only effective remedy, had set about it in great earnest, 
Dayananda, as usuaf, protested- They treated hi® 
©verturea with disdain and went on with their hosi- 
ness. Bub they were mistaken ; their son would not 
be drawn into the net which they were spreading 
around bim. Ftadiug that nothing reetrmbed bi« 
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parents from giving effect to their resolve, he <sne even- 
ing quietly quitted the parental roof never to return 
again. The next few years of Dayanand's life 
are those of incessant struggle in the acquisition 
•of tnowledga His first concern on leaving home 
was to elude the pursuit of his parents. Accordingly 
ha walked very rapidly, talcing rest at a village 
8 miles distant from his own. Next day he got up at 
3 am. and set about his journey, avoided highways 
and roads, and before morning had dawned cleared 
as many as 20 miles. His parents were alarmed 
on mismng him at night and sent sensara to soaroh 
him out. But he had traversed A long distance. 
The sowars instituted a diligent search in every 
direction but without success. After a vain and fruit- 
less attenopt, they at last returned home without 
Hiyanacda, to the great grief of the eonow-strieken 
family. Having thus betaken himself to an out-of- 
the-way place, apparently beyond tbe reach of his 
parents, Hayanenda’snextstep was to visit LalaBhsgjat, 
a leaurned scholar residing at Sayle, He had some 
money and gold and silver ornsmeots on his person. Of 
these he was relieved by a party of begging Brahmins 
who told him that the more he gave away in charity, 
the .mure his self-deniai would benefit him in after- 
life. He stayed at I^ala Bhagafs for some time and 
there made the acquaintance ofaBmhmaehaii at whose 
adlvioe he joined the Brahmacharya order, throwing 
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aside his white garmeuts smd putting on reddish- 
yellow ones instead. 

From Ssyaie Dayananda proceeded to Eontba- 
'gangad, a small prioeipaiity situated near Abmadabad 
There resided a man who belonged to one o£ th® 
■villages in the vicinity of Morvi and who was ■well 
acquainted with him and hig father. Dayananda 
once met him by chance during his rambles. The man 
was simply strnck at hia dress. He enquired from 
Hayananda as tiohow he had come to Kotfaagangad and 
why he had adopted thoBtahmacharrsdress. Hayananda 
was much perplexed on finding himself before a man 
who could betray him to his father and in reply to the 
questions pat to him said that his object in leasing 
home was to see tbe world. The man ridiculed the idea 
and in the confusion of mind into which Hayanaada 
had been thrown at bis sight, got himself iiiformed of 
his immediate future movements. A Bairagi in appear- 
ance, a fellow Sadha as it wore, Dayananda did not 
suapeeta'oy teeachery at his hands. Bathe was wrong 
in his calculations. The Bairagi despatched a letter to 
his father, informing him of all particulars and especially 
of Hayanands intention of visiting the grand 
fair that was to eome off at Sidput e in Eartik next. 
The letter brought some relief to the family and all 
were glad to hear that Dayanaada was alive. The 
father availed himself of the information and left for 
Bidbpure with his sewm A rigorous aeareh was made 
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fcwa days bo clue of the nm-away was forth- 
ooming. The father, however, did not lose heart he 
coQtiaued the search and one flue morning his eye 
at lest rested on his eon who was sitting among 
a lot of Sadhus. He at once eaoght the lad and tore his 
yellow clothes into shreds. An eternal tempest 
raged within his breast ; his eyes became blood>red and 
he reproached Bayananda bitterly for his conduct. 
Finding his father in a fit of uncontrollable anger, 
Bajananda fell at his feet, imploring pardon in 
all humility. The agitated father made him over 
to his sowars with ordera to keep a strict watch 
over him. Bat Bayananda bad not changed his 
intention ef renunciation; it waa only the fear of 
his father that had made him resume the appearance 
of a penitaat. Inwardly, his determination was 
as firm as ever. The sepoys kept a strict 
watch over him daring the day; at night they 
became more vigilant ; bat Sleep is very powerful 
and with all their vigilance, they fell asleep 
at 4 A, M. Bayan&nda who had all along been on the 
iook-out for such an opportunity lost not a moment in 
availing himself of it,. He crept stealthily oat of the 
house, and ran sm fast as his legs could carry him. Know- 
ing that he would be overtaken by his father's horsemen 
he thought ah one place of ascending a lofty tree that 
stood by the side of a Shivalaya before him. The idea 
was carried into effect at once, Bayananda planted 



datananda sabaswati. 


i 4 

himself i;ha tallest branch. Tho raoraiog, in 
the meantime, foanct the 90war$ without their ward ; 
they Informed their master of the sad occarenoe 
who reprimanded them severely for their neglect 
of duty. The only course left under the circam- 
atanees was to search again and this was done very 
■carefully. Every nook sod corner of the town 
was searched. Dayananda surveyed the movements of 
his pursuers from the top of the tree. When they <%me 
to the Shivalaya, he moved slowly to another 
branch and hid himself behind its dome. They looked 
into the temple as minutely as they could. And 
as soon as they came to the part of the doma behind 
which be was hidden, ha held his breath in ailence, 
lest any movement on his part lead to his detection. The 
poor fellows at last went away ia the same mood of 
disappointment in which they had come, Daya- 
nanda, however, remained perched oa t|sb tree till 
evening when he quietly alighted amd fled m the 
opposite direction. 

We have to be necessarily brief in this booklet, 
for, if full details were given of the journeys and 
adventures of Dayananda, there is a likelihood of Jts 
swelling to an unusual extent. He visited a namber 
of places to find out sadhus and learned men. 
When once , told that at a certain place there 
resided a Yogi or a Sanyasi, he would visit it, come 
what may. Nothing could deter him from his 
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resolve. He vreot to trackless jacgtes aad iit- 
tractabie iDountains if only to find some Eishi who 
coold enlighfcea hiEia oa the dark problem of life and 
death. And these places were not reached wrthoat 
enconntering danger. Oaoe he fonnd himself face to 
face with a bear The bear made towards him bat 
before fae coaid catch hold of him, Dayananda gave 
a sharp blow on his rtosa that made him rnn for life-. 
The noise of the bear drew a number of dogs and 
yillagers from an adjoining locality. The villagers 
offered him help and protection but fae declined it 
with thanks and went faia way. Oa another occamoUf 
while in quest of a Sadhn, he found himself surround, 
ed on all sides with thickets and bushes. His way 
lay through these. He must either give up his inten- 
tion and go back or walk over prickly thorns that lay 
scattered before him. The former alternative was oatof 
the question, so he had to choree the latter. Accordingly 
he passed through the hedges which literally tore his 
flesh into sfa^ds. So strongly was the heart of Dayananda 
set on the acquisition of knowledge and enlighteument 
that nrbthing couM turn him away from it. While 
roaming over hills, he came to a Mandir- which 
was richly endowed. The Mahant bad a talk with 
him jwd fluding that he was a handsome young- 
man who gave promise of an extraordinary career 
desired him to stay at the temple, offering mahantship 
and holding oat hrilliant prospect of a happy future. 
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Bayananda heard him through, and rainarsed 
in the end, ‘it is not money that has brought me here, if 
I desired money and loved an easy-going life I would 
have stayed at my father’s ” So saying, he kft at once 
though his exhausted body scarcely allowed farther 
moveraente. 

The scene which closes the early exploitary career 
of Bayananda is extremely pathetic. Having been 
told that there were men of learning end culture 
residing near the mouth of the ]!^urbudda, he determined 
to travel along the whole course of that stream, The 
bsnh: was here and there overgrown with prichly 
thorns ; through these he made his way, his feet and 
legs bleeding profusely. Several days wore spent in 
pursuit of this project. On the last day he had a very 
unhappy time of it. The distance he had traversed 
was nnasnally long and he was completely over-powered 
with exhaustion owing to the lacerated condition of his 
feet. There was ne village near where his wonuda could 
be dressed. So he went on till the sun's rays became pate- 
There was no habitation'stiU in sight. He did not, how- 
ever, lose courage, hut kept up a steady paee. Weary 
and worn, he at last reached a village;, hut as blood was 
atill eonaing out from the injured parts, ha stayed out- 
side with a view to wash them and then ofkrhis evening 
prayers. When this had been done, Bayananda found 
himself unable to proceed to the village on fe^oast of 
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ftsljftusfcion resolTsd to pass the night; under a tree. Ex* 
h»u 9 bion brings on a state of sleep and be became insen- 
stbifl to the outer world. But he had not been long in 
that condition, when a great nobe burst upon bis oars. 
Ttie pillagers were in a procession going to an adjoin- 
ing place to celebrate some religious festival. The 
noise of the torn-toin aroused him from his trance. His 
movements excited the curiosity of some men in the 
procession who advanced towards him. Immediftteljr 
there was a large crowd round Hayananda. The head- 
man enquired all particulars about him and finding that 
be was quite done up, bade his meo go and reqaest^ed 
Dayananda to accennpauy him to the village. Bab 
D’V^ananda could not gOf whereupon the old maa 
deparbef! and refcttraed sharbJy after with a bowi full 
of milk. I>ivananda refreshed himseif with the milk and 
retired to rest. The old mun proved very hind and 
generous. Ho ordered a fire to be ht around bins and 
appointed two men to guard inua against wild beasts at 
night. 

The adventures of Hayanatida were not wholly 
fruitless. Though be nowhere met Riahis and men of 
high powers, be did come in contact with advanced 
Yogis from whom h* learnt a good deal. Xt was dur- 
ing tbis period that fee became Sanyasi. Being too 
young Ux that order, m one would initiate bim into 
r.he last Ashram. But be got on iuftiieiitial Pandit 
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to intercede for hina with a Sadhn who admitted him 
to Sanyag. 


Studies M&thraL 


Christ says; 'Enock asd it shall ba opened un to you.' 

This is perfectly true. Those who 
work incessantly towards the attain- 
ment of a noble object are most likely to bo 
successful. While tnwelling along the banks of 

N urbada, Dayannada can^e to know that there was a 
man — a great Spirit at Mathura, having a thorough 
acquaintance with the Vedas and Shsxstras and forth- 
with he bent his steps towards that city, reaching there 
■on 14th STov 18G0 after a long and tedious journey. 
The name of the Saint was Virajanand, He was 
well-known in the town. One morning Dayananda gave 
« tap at his door. 


Yirjananda — "Who is there at the door f 
Bayananda — A Sanyaai. 


Virjananda — What is jour name,^ 

D ay a nais d a — Dayanan da Saras w at i . 
Virjanand-—Do you know Vyakarn (Oramniar)? 
Dayananda — Sarswat, &c. 


The door opened at this ; Dyanaoda walSed 
in and preferred his request jn a humble manner. Yirja- 
nanda refused to admit him to hie pupilage on the 
ground of his being a Sanyasi. Dayananda beaeoeb- 
ed again and again which moved Yirjftnaada to 
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accede to his request. But Tirajananda was a declared 
eneuiy of Slodern Sanskri't; literature. Ko one whO' 
talked with approval of Kaumadi and other 
modern books, had any ohance of being accepted as a 
pupil by him. Yirjtvnanda believed that these books- 
kd the tnind of the student astray from truth and 
should, therefore, be never so much as touched by him. 
And this is a fact which can scarcely be controverted. 
Virjananda taught the Bisbi Krit Grantha (the works- 
of llishis) whtch,by their stiblimo thought, natural 
and spontaneous mode of espression, and proper 
arrangement of the subiecfe not only trainedthe faculties 
of the student in the right direction bub enlarged and 
broadened his mental horizon. The first demand, there 
fore, on Dyaminda was to throw away bis Kaaoiadt &;c.- 
intothe Jamuna. Day ananda hesitated for alias* bat 
the love for knowledge prevailed at lust and b* parted 
with his books, though with a heavy heart. Theediication 
of Dayananda began from Varaaucharan Shiksha 
and Swami Tirjananda led him, step by step, to- 
the Vedas. The period of pupilage wa.s short, Iwit it wns- 
cbaracfcerised by a hard work on the part of Dayanandu. 
He had no means of subsistence. At first he lived on- 
gram and coarse food, studying at night by the light oT 
c/ttntg/is which women put into the crevices of wells- 
tiiid which he collected together for the purpose. Sub* 
setpieotly aSi:tb,uiidertook6o provide him with food and 
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aaofelier gentleman agreed to supply <?ii at 
Later on, when Virjanar.da saw that of all hia pxjpils, 
be was a genius and gave pioiniae of an extraordinary 
future career, he ftaucfehmed a decent Rllownuce torvards 
his maintenance. 

Dayananf'' lived in the house of his Guiu (teacher), 
enriching his mind with knowledge and informatson on 
all aubjeebs of practical importance. During the peiiod 
of toifeion he had discussions with i'^andit Xianga- 
charya and other learned men of Mathura, in ail of svhich 
he invatiabJy came off victorious. The towering genius, 
great powers of grasp, and subtle penetration of Daysc- 
nanda had convinced ^irjAtjantk that he was the man 
beat fitted to carry out the great wm-k of reform which 
he, on account of the blindness of hj.s eyes, had not been 
able to do. Accordingly, wk-n ou the clvfie <tf his 
education, D.iysoanda appionchcd him with a dish of 
' Ifiungs ' as a present, submitting in a humble manner 
“ Mayitplease thee. Sire, to aeoept thisdi.s}), J aui poor 
and a richer present I cun not afumJ.” Vujiamnda 
thus responded ; “ iloney and preseutf^ I roquite not of 
thee. I want thee to gofoith into the woud uml rpiead 
enlightenment among mankind. This is my Dukhaijm 
Daysnanda, the most nbtdient c-f pupils, 

■who would never go against the wii-hes ot his Guru, 
bowed assent and, after meiving the benedictions of 
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the Saint, set oc,t for the discharge of the sacred duty 
entrusted to him. 

The remaining story of Swatni Dayanand’s life is 
Lectures at the the story of the rise and gr>wth 
Hardwar Kumbh, the Arya Samaj Movement in 

the country and can not bo told in a few word^. 
Bub we nanat be neceasafily brief in this place. Tlie 
first tour of this altruistic and patriotic Sanyasi covers 
four years, Vi'S from B.tisakh Samvat 20 to Baiaakh 
Samvab 24. During this period five towns, namely, 
Agra, Gwaliar, Jeypore, Pushkar, and Ajmere were 
viaitad. At almost each one of these he came in 
collision with the orthodox pandits who could nob 
^UsStify idolatry and other such practices in open 
discussion and had to give way. The most imjiortant 
event that calls for a lengthy notice in this* tour 
is Dayanand’s visit to Harviwiir, Hardwar is situated 
on the Ganges nnej is a Hindu place of pilgrimage. 
Every Hindu considers it his duty to visit it at 
least once in hisS life-time. The daily ixjfiax of 

pilgrims ranges over thoiisand.s. Generally 

speaking, this little town is astir witli pilgrims every 
day, but ou special ocea''ioris the number is 
unusually large. At stated intervals a day comes 

when n dip in the aacred water is considered 
parcioularly meritorious. Such occasions are known as 
Iwnbh. A kmnbh toolc place in the month 
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of Bawa,fch (April) Samvat 24., Likhs of pilgrims- 
gathered at Hardwar afe the time. Diyatmndt^ 
availed himself of this grand occa'^ion for spreading 
his views among the people. He went to Har- 
dwar ft month e.ulier than the kitii^hh and com- 
menced his operation'^ on a wide scale. Peofile listened 
to him with dumb fiorprise. On the kuvihh day the- 
sight waa especially wot thy of notice, IXiyananda 
planted himself oti a mouuti and tbtifidered against 
idolatry arid other such evils. Among his atidience 
were Pandits of high note and learumg, such aa. 
Vishudhanand, the aolvnowledged leader of Benares- 
literati. His views created a great soiisation in the- 
fair, for it was for the first tune that idolatry had bee^ 
condemned in its own stronghold. His denunci- 
ation of the orthodox creed affeeted the 
convictions of pilgrims, and declared itself in a ehange 
of Attitude on their part towards the Petndahs 
(priests). The boundless faith in tiie efficnoy ot the 
bath in the Ganges was tinged with an clement 

of skepticism ivhich often restrained the band of the- 
liberal Hindu froth a free distriljrul-ifin of gifts 
to the priests. Thus the income of the P.tnd3ihs was 
diminished. Being men of very avaricious- 
and exacting character, the Joss appeared too- 
mnch to them and they forthwith began to decry 
Daysnaoda, Attempla were made to set up 
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i distnrTjance during his lecturer, b«t wiiboot success, 
l^othing daunted, Dayananda went on with his 
work and thousands of. people were benefiiDbed by his 
■noble teacSiings, 

The World against whieii Dayaoanda bad tn 
struggle was siHiply overwhelming in might. Hb 
■lectures at Hardwar had given him an idea of the 
•opposition he had likely to face. He felt that his 
-equipment was slightly out- of proportion to the 
mighty task to which he had been called, and called for 
retirement for .some time for a still more acquisition of 
strength. In ■dealing with the mob, the reformer has to 
bear all sorts of insults and -ili-treabment; ha must 
have patience enough to hear hirnself and hb 
mission cned dawn and preserve, amidst all diffienlties 
find troubles, a calm and dignified appearance. Besides, 
Tuj opposition, no violence, no denunicatioa should 
produce so much as the slighast excitement 
in his mind. He must be patient, forbearing 
and generous to his enemies. And these qualities can 
not be aesiuued at will. They must be genmne 
and real. Sa’ami Dnyananda, though he had ah eady 
a tolerable share of these, retired into the jungles 
•of the Ganges in the month 'of Baisakh for 
farther contemplation and perfection of character, 
emerging frem hb place o£ retirement after 
y cars . 
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The views of Swami Dayajiafida being novel and 
Biac^sno® wi:li revolutionary, iitbeiopis were made 
the Pandas. jij[ itjjuprtanb pUne.s that he 

visited to cheek their progresa by di'turaiitting him in 
open contests. But no s>n6 vveieosned tSu'se contests 
more than he iumself. Ele was ini're than a match 
for the whole world of Pandiw put together. During 
a brief period of four years he had iio less than 31 .x 
discnssians of which very interestirtg and lively aec- 
oiints are preserved to ir^. In ail thesse the opposite 
parties had fco eat the hutnblft pie, Dayananda 
was generoiiB-hearted, he never wreaked venge- 
ance on a vrtiKiHished foe. Nor had he any 

vengeance to^ wreak-, for he was above such mean 
and low things, la those six dbciisBinns two of 
his opponents v/ere men who real iy loved and valued 
trnth and they not only frankly acknowledged the 
justice and reasonableiiKSs of Dayanamia’s (rmten- 
tions and the geDuinoness of his pmmanas (atithoritiee) 
in public, but gave up idolatiy fur goo(?. Terhapa the 
most important of these discussions is that which was 
held at Cawnpiir on 31st July I8b9 with Haidar Ojha. 
Haidar Ojha was one of the greatest Fandits of like 
day and was universally respected in North-western 
Provinces for his learning. He was kiiusnif a!ao very proud 
of his actainmenfcg and was under the improssion that 
there was no body who could stand before bini. He 
challenged Swaini Bayaiiaada to a discussion. The 
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ms ceadily accepted. The meeting for the purpose 
ms amvnged ia a broad and spacious place j the 
audience ranged over 26,000 souls. Mr. Thaira, the 
Asstt. Collector of Cawnpur, was present on the 
occasion. Mr, Thaira was a Sanskrit scholar and under- 
stood the passages quoted by both the parties during 
their speeches. He was appointed as arbitrator 
by the common consent of all. The subject under 
discussion was idolatry, Mr. Thaira, seeing that erery 
argument advanced and every authority cited by 
Ojha was at once refuted and proved to be 
spurious by Dayananda, enquired from the 
latter as to his belief regarding God, and then 
left the place, His departure was a signal for the 
meeting to disperse and the partizens of* 
■Ojha to raise the shouts of their own. victory. 
Haidar was seated in a carriage and taken through 
the principal streets of the town with banners flying be- 
fore him. This was resented by some of the sensible 
people who had witnessed the discussion. But the 
orthodox Pandits paid little heed to their protest. 
A letter was thereupon addressed by a number of 
respectable gentlemen to Mr. Thaira apprising him 
of every thing that the orthodox had done and 
eoUclting his opinion as to the final issue 

of the discussion. And they received the following 
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deotlemen,— At tHe time in question I decided in 
fareur of STrami Dayananda Saraewati faqir and 
I believe bis argumenta are in accordance vrith tbe 
Vedas, I thiak he won th« day. If yoa vrisb, I 
will give you lay reasons for my decision in & few 

days. 

Oawnpur Yours obedeintly 

(Sd.) W.THAIRA. 

There is no ioirn throughout the length and 
Diaonsulou at breadth of this country "wbicb i« 
held in greater veneration by the 
Hindus than Kashi or Benares, A thousand memo- 
ries of sacred and hallowed character are asaoci- 
ated with its name. Kashi, ^hivan/ hi Bashi^ the 
abode of Shivas, attracts pilgrims from the farthest 
limits of Cochin on the one side, and the remotest Basti 
in the Himalaya range on tbe other. It is aplaoewbieb 
every Hindu thinks it his duty to visit at least once 
during his life. What, however, has raised it prominen- 
tly above tbe rest of Tiraihs (places of pilgrimage) is tbe 
fact of its being the centre of Sanskrit learning and 
caltute. It abounds in Pandita who can speak and 
write Sanskrit with a fluency of expression whieb 
is simply charming. Here you meet with men who 
have devotsed a whole life to the cultivation of epecial 
bratiohes of Sanskrit Literwiure. The Qrammar- 
ian it inimitable in his own line ; the Banhenveta hsA 
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no equal I'a his mastery of the subtle and abatrase ques- 
tions of nli!(^sophy ai'.d logic, the Jjotisbi (astrologer) is 
unexcelled in bis o’rn department, In short, one is con- 
froated at Ki',shi ridth adepts in all departments of know- 
ledge. H;ndijism (orthadoxy) is not insecFjre there but 
occupies a strongly fortiSed position, defended at every 
step by men of great learning and ability, men who 
are not only confident of repelling an attack fronawitb- 
out, but of laying the foe that dare face them low with 
their deadly weapons. He must indeed b* very 
brave who would defy these people. And yet 
D.ayauanda not only assailed thia great fortress 
but shook it from its very foundation. Hia lectures 
attracted men by thousands and his views produc- 
ed qujfc® a commotion in the town. His rapid 
fame attracted the attention of the Maharaja of 
Kashi who paid him a visit and proposed a discussion 
with Kashi Pandits. This is what was already desired 
by Dayanarsda and he at once agreed to the proposal. 
Accordingly the ISth of November (1S6&) was fixed for 
the discussion. ' Idolatry in the Vedas'' was tha subject 
under dispute. The orthodoxy was represented by the 
entire Pandit world ofKashi. But the proraicent figares^ 
were Sa'atni Vishudhananda, Pandit Bal Shastri, Pb.- 
Shiva Sabay, Pandit Madhavaeharya, Pandit Vamna- 
charya, Pandit DevaDatta, Pandit Jaya Naryan Tark- 
vachaapati, Pandit Eailash, Chandra Sharma, Pandit 
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Maya Knaheii Vadanti and Pandit Vary an Shastn TIi« 
proceedingB coDomenced on the appointed day at aboot 
4 p.m. The audience was simply monstrous, consisting 
of no less than 50,000 souls. One Pandit after another 
rose to prove Idolatry from the Vedas, but with- 
out success. The pramanas (authorities) advanced 
by each were at once proved to be ivroog 
and spurious. Pandits like Vishudhanand and 
Bal Shastri found themselves pressed into a corner, 
with all means of flight entirely cut off. Their 
humiliation was complete. The great Patron of 
orthodoxy, Raja Shiva Prashad, was now at his wit’s 
end. They had all counted upon a sure victory, but 
quite the reverse was the result. The prestige of 
Kashi r will it now be gone for ever? Just as this 
question was agitating 'the minds of the Pandits, 
a trick suggested itself to them. It was 
for more than, an hour and a half since the diaeussion 
had been going on. The shades were deepening and, 
as the hour of twilight arrived, a man rose with a few 
dirty Mss. in his hand and said ; “ Here is a man- 
tra from the Veda in support of Idolatry.” And he 
read out the Mantra. Dayananda knew that the 
Mss. were not the Vedas ! He demanded them with 
a view to see everything for himself. And as in that 
hour of darkness he began to look intently over the 
contents, shouts of victory were raised by the 
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Pandits, There was a great uproar. The mob rushed on 
Dayananda with stones and brick-bats. But the Police 
were at once on the spot and they dispersed it in no 
time. A rude shock had, however, been transmitted to 
orthodoxy by the effects of which it fell in a hopless con- 
dition. The faith and credulity of peopledisappeared and 
thousands of men threw their idols into the Ganges. 
Tho Eimlv, Patriot thus noticed the Eashi Shastrarbh 
in its issue of the l7th January 1870: 

That stronghold of Hindu' idolatry and bigotry 
which, according to Hindu mythology, stands on the 
trident of Shiva, and ia therefore not liable to the influ- 
ence of earthquakes, has lately been shaken to its foun- 
dations by the appearance of a sage from Guzerab. The- 
name of this great personage is Dayanand Sarasivati. 
He has come with tha avowed object of giving a 
death-blow to the present system of Hindu worship. 
He considers the Vedas to be the only religious books 
worthy of regard and styles the Puraiias as cunningly 
devised fables — the invention of some sbre'wd 
Brahmins in a later period for the subservience of their 
selfish motives. The Vedas, says he, entirely ignore 
idol worship and he challenges the Pandits and great- 
men of Benares to meet him in argument. Some 
time ago the Maharaja of Kamnagar held a meeting 
in which he invited the great Pandits and the elite 
of Benares. A furious and protracted logomachic 
took place between Dajananda Saraswati and the 
Pandits, but the latter, notwithstanding their boasted 
learning^ and deep insight into the Shastras, met 
with a signal discomfiture. Finding it impossible to 
overcome the greatman by a regular discussion, the 
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Pandits resorted to the adoption cJf a sinister end lf> 
subserve their purpose. They made over the sage an 
extract from the Puranaa that savoured of idolatry 
and handed it over to tlie Saraswati saying that it js- 
a text from the Vedas. The latter was pondering 
over it, when the best of Pandits, headed over by the 
Maharaja himself clapped their hands signifying the 
defeat of the great Pandit in the religious warfare. 
Though mortified greatly at the unmanly conduct and 
bad treatment of the Maharaja, Dayananda Swami 
has not lost courage. He is still waging the religious 
contest with more earnestness than ever. Though 
alone, he stands undaunted in the roidat of a host of 
opponents. He has the shield of truth to protect him 
and his banner of victory is waved in the air. The 
Pandit has lately published a pamphlet styled "Sattya 
Dharma Viehar'’, containing parbicukra of the religious 
contest above alluded to, and has issued & circular 
calliDg on Pandits of Benares to show which part of 
the Vedas sanctions idol-worship. No one has 
ventured to make his appearance. 

Swami Dayananda might nave stayed still longer 
Kumbh it at Benares bad it nob been for the 
Kumbh fair at AUahbad which came 
off iti January IS70. Such fairs, as baa already be»tt 
said, take place after long intervals and draw unuaually 
large numbers of pilgrim*. The Swami woulS not miss 
the opportunity afforded by grand occasions of this 
character to spread, his views among the masse?. So 
he arrived at AUahbad a few days before tbe commenco- 
Jueat of the fair and lectured daily , as long as tbs 
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Kumbli lasted before large gatherings. The refa Nation of 
Idolatrj formed She principal subject of his speeches, 
T honsands of men were beneiitted by Iiis sound and 
healbby teachings. Whenthc Ku,nihh wasover, be set out 
on a short tour So the mtiffasil and visited Muaapore, 
Kashgaiij, Obhalesar, Patna, Mongherand, Bhagalpur. 
A challenge was given atcachof these places to the ortho- 
doi Pandits to justify idol-worship fiom any point of 
view, bat none eaine forward. Schools were established 
at Kashganj and Chhalesar for the instruction of fcha 
3 'oung in Ashtadbj’ai and Mahabhashya (Grammar, Phi^ 
iology&a). These inetitutionswere all supported by pri- 
vate charity and existed long enough to do a deal of use- 
ful work. 

The fame of Swami Dayananda had reached all Pro- 
Tour ia Bengal vinces in India on account of his lec- 
a,atlBehar, December tures at the Kutabbs of Prayag and 
1872toAagttst 1 S 73 . Hard war and discussion with the 

Benares Pandits. Invitations, in consequence, poured 
in from all quarters, sqlieiting bis presence at 
various places. He was yet at Bhagalpur when he 
received a letter from Babu Chandra Shakir Ser^ 
Barrister-at-law, inviting him to Calcutta. So be 
left for this last-named place on 15th December 
1872, and was very cordially received at the Railway 
Station by Mr. Sen. His stay at the Metropolis, 
though not lon^, was eventful. Immediately on his 
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■smval he isOT«d noticea an Sanskrit Hindi BengiJi 
and English inviting the Pandifce and others to come and 
discuss theological subjects with him. Among others 
the one discussion of note that took place at Calcutta is 
that withPandit TaraJiTath Xark Vacbaspati. Ithas since 
been embodied in a small pamphlet and its perusal would 
give 'the reader an idea as to how slender is the founda'- 
tion on which orthodoxy rests. Ft. Tara Nath Tark Va- 
cbaspati, one of the welkkcown Pandits of Bengal, finds 
it difficulttobold his own even for amoment before Daya- 
nanda. At the time when Daynnanda visited Calcutta 
the Brahrao Samaj was in full swing in Bengal. 
Both Shriyut Dabendra Nath Tagore and Bubn 
Keshab Chandra Sen received him with marked 
courtesy and condescension. Babu Keshab Chandra 
Sen had grown very fond of him tmd they often 
talked together on deep questions of metaphysics 
and spirituality. 

He delivered several public lectures at Calcutta, 
of which glowing accounts were published in the news- 
papers. We reproduce here one extract from the 
Indian Mirror which is fairly typical of the Press 
opinion regarding his work; 

On Sunday, the 9bb instant, a lecture was de- 
livered by* Pandit Dayananda Saraswati on the Vedic 
doctrines at the premises of the Bhavnagar Night 
school. A large number of respectable native gentle- 
men were present on the occasion. The lecturer 
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iJreased with s cloth, took se<it «n the pulpit in the 
most solemn posture and commenced his duty at half 
past three P. M. The lecturer opened his address with 
a prayer to the Almighty Father, and then with a 
giowjng, sweet and easy Sanskrit-, coiitiimed for more 
than three iiQurs. fie proved rn simple argument from the 
Vedas the existence of the Almighty God, chemiquity 
of CiiSte-distiuctions and the injury done by early 
marriage Uis oratory is woaderful. Hia JarigUvage is 
siinp’e.-yet majestic. From his words we oaa observe 
that he fo not only a man of exten.siva learning but alao 
& tmxn of deep retieobiott and vast obscevatioa. 

Dayananda leftCalcutta ora the ISth April for Hughly, 
arriving there thasame day and, after paying short visits 
ty Onhapi’a and Gumraon, returiicd to W*. provinces, 
N, W. provinces, or vvhat are known as tXaibed Pro- 
vinces in these days, cover a large and 
JSr.w. Pro viim fjai extensive tract. Oa hia return from 
fcfiptoW- S Dayananda made another 

brief tour in those Provinces, visiting 
Cawnpur, Farrakhabad, Aligarh, Mathura, and Ailabhad. 
Mathuia i-s an iinportaut centre of idolatry. Ssvanu 
Gaydmandi gave, as usual, a ebalienge to local Pandits 
to prove idolatry from the Vedas, bat none durst 
come forward. At Ahgarh he was cordially received 
by Sir Sayyed Ahmad who evioced much interest 
in his misaion. 

While staying at Allabbad, the Swami thought of 

Bombay : The osfca- paying a visit to Bombay. Aocsord- 
blwhment of the f ® , . , / 

Arya Saaia/. tf‘gly he left for that historic place 


1 
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TORehin? the Vjctorm Rai way Station on 26!ih October 
1874 The Bombay orthodoxy is rnied by a section of 
priests calied the Gokaiya Gosains. The mojonfcy of 
temples are in the charge of these people. Dayaniuid % 
challenged them to a discussion; one or two 
laen responded, but had to beat a has tyre treat. The or- 
thodoxy summoned Pandit Kamalnain of Ahmedabad 
to their help, but in faio- The Paadifc dared not face 
3>ayaoanda. A grand meeting was arranged in 
FramjiCowasji Institute for a disscussion between the 
two parties. Thousands of people assembled to witness 
it. But Kamalnain showed the white feather at 
the last moment and all had to go back q^idte 
disappointed. Dayananda lectured at many unporfcant 
localities in the town and the victory 'of his cause was 
complete. He established a society under the name 
of Arya Samaj in which a number of distinguished 
Bombayites joined. The date of the birth of this 
blessed moremenfe ia placed at 10th April, 1875- 
From Bombay, Swami Dayaoanda went to Poona where 
be delivered fifteen lectures in Marbati. These lectures 
have been translated into Urdu and published by 
Lala Munshi Ram, a lejsding Arya geatlenmu in the 
Punjab. A discussion was held with Pandit Vishnu 
Shasbri on ‘Widow Marriage’ which led to a very 
wholesome result. 
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Chand'ipttr is a small town in the ?f. W. Provinces 
CW^purfair. Dajanatida was goin^ 

nboitb from one place to another, pre- 
aching tife grand doctrines of the Vedas, Mnushi Pyare 
Lai, ft rais of Chnndapiir conceived the idea of convening 
a meeting of the leading representatives of Mohammed- 
anism, Christianity, and Vedie religion in his own city, 
with ft view to ascertain as to which side the fenjbb lay. 
He commnnicafced this proposal to Dayananda who 
readily eonsanted. Accordingly, a meeting was held at 
Onaodapnr on the 19th March, 1877 with the permis- 
sion of the Collector of the district for the purpose. 
Swami Dvyanandft represented the Vedic religion, while 
Mohemmedantsm and Christianity were represented by 
Moulv; Muhammftd Kasitn and Rev Scott, respectively, 
both very distinguished and well-known gentlemen in 
H. W. Frorinees. The subjects ou which discussion 
was to be held wer6: 


(a) Of wbftt thing, at what time and for what 
purpose, did God create the world ? 

(b) Is the Deity Ornnipresent ? 

(c) What are God’s mercy and justiee ? 

(if) What are the proofs of the Bible, the Veda 
and the Koran being the Word of God ? 

(c) What is salvation and how can it be 
attained ? 
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A pubi c notice wai given of this Mda fuid handb s 
too announc ng the same were dia r boted broadcast in 
every town of note and importance. In consequence, an 
unusually large number of men from other places assem- 
bled at Chandapnr to witness the discussion. The discus- 
sion commenced on Mondity the 38th March 18?7 at the 
appointed hour, and continued for three sncceswive days 
with necessary intervals of rest. What the result was, 
we need not say. It is amply evident from the remaiks 
of a Christian gentleman who, addressing the audience, 
said; “ Maulvis and gentlemen ! The Smimi will answer 
our questions in ten-fchousaud ways* If thousands of 
us join in debate with him, he will never be found 
short of a reply to us, so no more of this point/' 
This is sufficiently indicative of the du^comfiture to 
■under which the Moulvi and the Padri were smarting* 
Uaable to sustain thernselvcs any longer, these gentle- 
men at last departed from the scene on Thursday, 
though the Mela (fair) according to the original 
agreement had yet to continue for days more 

at the least. It is a pity that the other subjects could 
not be taken up and fully discussed. 

The Swami visited Delhi in 1877 to witness the 
grand Durbar that took place there. 

Ton r in the Punjab : T-r- t ^ r 

3r<i March 1S77 to lectures in the town quite tasci- 

February 1S7S. Dated Some of the Punjabi gentle- 
men who were there in connection with the Durbar. 
They approached him with a request to visit their own 
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Province p.fid even obtained from him a promise to fcliac 
effect. This pronni«e was soon redeemed. The 
first city in this Provitice that Dayananda visited was 
Ijudhiana. Prom Ludhiana he came to Lahore and 
remained the guest successively of the Brahmo Samnj, 
Dr. Rahim Khan, and Nawab Nawazish AH Khan, 
The Punjab offered congenial sod tor the growth, of 
his views. His ideas were received here with great 
zeal and enthusiasm and a band of smcere, earnest and 
well-meaning gentlemen at once gathered, around him. 
Only one lecture was sufficient to the establishment of 
Arya Samaj in a town, Lahore, Amiitsar, Guidaspur, 
ffullundur, Ferozepur, Pindi, Jhelmn, Gujrat, Wazira- 
bad, Gujranwaln, Multan, all these places had the honor 
of a visit from him. Several discussions were held at 
Lahore and Amritsar. The Punjab is the best off as 
far ag the popularity of the Vedic religion ia concerned. 
There is not a town worth the name where an Arya 
Samrtj docs not eicist. Itis in the Punjab that the Surauj 
movement can be seen in its real grandeur There are 
A number of philanthropic institutions worked by Aryns 
and a grand OTganisation exists for the propagation of 
the principles promulgated by the great Swanii. 

Frotn the Punjab, Svvarni Dayananda again went to 

iSf. W. Provinces and thence to Raj- 
l>«terr:\*tb.TSy The towns which he visited 

Jfl^tolsthJauHary wore Eoorkee, Aligarh, Mcrrut.Delhn 
IS; 9* 

Ajinere, Pushkar, and Masuda. At 
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«ome of feheie he rai^fc w th n strong oppo^nt oo from 
the Hindnsaod Mihanadk 3 n spreading his view* 
but he overcarae all diflSe^ilties and the enemies had to 
yield every time, 

She Kambhfair returns after stated intervals, and 

Anothei Kumbh bv the time Dayananda had ftnished 
Hardwcir. p,ovince.S lb 

came ro uid asrain. Hb availed of it as before 

and delivered discourses before large audiences at 
Hard war His ideas had by this time gairied a 

foothold m the Hindu world and men of various 
denominations fiocked to hear him and profit by 
hie lectures.. The favourable inclination of the people 
towards him greatly incensed the PandiirSj, some of 
whom went to him and said : Welb 
unciatioa of id(jlatry,atberwi?^e we shall crush yO'U- Day- 
ananda would not be intimidated by such vain threats. 
&?on after the Swarni Dayananda left for 

K.W.R aod Oadh Ihi-uiraou where he had a diacussion 
i^i ^ ^ith a missionary gentleman. Sahar- 

anpur^ Mehrafc, Chhalesar^ Mor-^ 
adabad, Badaon^ Bdrieliy^ Shahjahanpur, Farrukhabad, 
MirzapiU, Dihapur, Benares and Agra wore nestt visited^ 
one after another, A long and protracted diacussion 
was held at Barielly with Eev. Scott on * Transinigra*- 
tioa of Soul/ In other places^ his presence ^rved 
to strengthen and consolidate the Arya Sanmjies. 
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la 1881 Svva,mi DayanAuda paid another visit; to 
Bombay. The object was cbiefiy 


Bombay: Connec- 
tion withTheoaopki'' 
cal Society. 

SI lit December 1881 
to 23nd J une 1832. 


to see Colonel Olcott and Madam 
Blavatsky of the Theosophical 
Society. The Theosophicai Society 
was then a branch of the Aiya Samaj 


and had become fairly welbknown in th-e country. The 


cause of its popularity was Swnmi Dayannnda who had 
incorparated it with the Arya Samaj and othervvise 
given it a great support by hts «!peecheg. The story of 
this uni<in is simple. Madam Blavatsky and Colo- 
nel Oicott had^ long before their arrival in this country, 
been in correspondence with Swami Dayananda, 
He Was assured ^tbat the Theosophical Society had 
the same propagiindn for its object a?* the Arya 
Samaj and was only too glad to recognise him as its 
chief Director. Here is a copy of the original com- 
mnnication on the subject addressed to him fiom 
American 


To themo^t Honorable Pandit Dayananda Saraswabi,* 
Yenerated Teacher! A number of Ameucan and other 
students who earnestly seek after spi ritual knowledge, 
place themselves at your feet and pray you to enlighten 
them. The bolHne.^s of their conduct naturally drew 
upon them public ar.fcention and reprobation of all in- 
fluential organs and persons whose worldly interests 
or private prejudices were linked with the established 
order. Wc have been called atheists, infidels and 
pagans. 
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We need the aswstance not only of the jonng and 
the enthnsiasr/ic, but also of the wise and the venerated. 
F.>r this reason we come to your feet as children to a 
parent and say 'look at us, our teacher j tell us what 
we ought to do. Givy us your counsel and your aid' 

See that we approach you not in pride but 
humility, th.it we are prepared to receive your counsel 
and do our duty us it taay be shown to us. 

(Sd.) HENRY.S. OLCOTT. 

Swami Dayananda was, of course, moved by 
appeals couched in such a language of earnestness and 
wrote in reply that he would make th^ society a 
branch of the Arya Samaj. Thereupon he received 
the following coimnunication from the Recording Secre- 
tary of the Society at New York. 

To the Chief of the Arya Samaj, 

Hoxoujied Sib, — Yon are respectfully informed 
that in a meeting of the Council of the Theosophieal 
Society-, held at New York on the 22iid of 
May 1S78, the President iu tb^ chmr, npon the 
motion of Vioe-Prestdent A. Wilder^ seconded by the 
Corresponding Secretary H, P. Elavatsky, it was iiit- 
aniuiously resolved ihab the Society accept the 
proposal of the Arya Sarnaj to unite with itself, and 
that the title of the Society be changed ta the 
Thcosophical Society of the Arya Saniaj of India. 
Resolved, that the ThcoHophical Society tor itself and 
btanches in Amenca, Europe aud elsewhere, hereby 
reeogiuze Swami DayanandaSaraf^wati Pundit, Founder 
of the Arya Savntij, iis its lawful Director and Coiet 
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Awaiting Ihe signification of your approval and 
Mistructiions tlbub yoxi inSiy pl®&scd to 
I iun, honoured Sir, by order of the Council ' 

, BeapectfuIIy yours : 

(Sd). ANGUSTUS USTAIIT, 

Recording Secretary, 

The Arya Samajes all over the country recog- 
nised Theoaophical Society as a sister society, wedded 
to the same interests. Madam Blavatsky and Colonel 
Olcott, on their arrival here and long after, continued 
ta evince the same regard for the Arya Samnj and 
its Founder as is evidenced from their ietteis from 
America. They accompanied Swami Dayananda to 
several places in his tours and never gave hira the 
least cause for dllference. Tb was commonly believed 
that their mission was identical with that of the Swami, 
Bub that impression was destined to change some 
daj'. While staying at an important town in K W, 
Provinces, Swarm Dayananda received the intelligence 
that Madam Blavatsky had declared herself an atheist 
in a leotare at a certain place. Ha at once wrote to 
her, inquiring as to the truth or otherwise of 
the report and asking her, in case the report 
was correct, to see him at her earliest convenience 
as he would convince her of the existence of 
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God II no reply wim receired corroborafe- 

jng the teport^ but the question of seeing him was at 
first postponed and then altogether evaded. ButBwamx 
Duyananda would have nothing to do with an atheisjt. 
He called on her over and over again to justify 
her atheistic belief before him. This she not only 
did not do, but in her other lectures gave expression 
to ideas diametrically opposed to the principles of the 
A.rya Saraaj — such as the existence of ghosts, hob- 
goblins, witchcraft &c, Swarai Dayanaiida would nob 
tolerate such superstitions even for a moment. And 
he at once issued a circular letter to the Samajes 
notifying that he had broken his connection with 
the Theosophical Society, What was the original 
motive of the Theosophiats in requesting Swatniji to 
become their leader and guide, we shall not discuss 
here. It is an unpleasant subject, nor does the 
scope of this book allow of such a discussion. 


Tour m Eajputana. 


Eajputarsa is the land of Rajputs, — the Rajputs that 

have immortalised the name of 
this country in the history of the 

world. Rajpufcana is inhabited by a race that has ex- 
torted the admiration of all for their heroism and, 


bravery in the battle-field. But degeneration is 
inevitable and even this sturdy race fell from its 
high pedestal. At the time when Swami Dayananda 
visited Rajputaua, he found it in a very pitiable 
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condition. The chiefs were given to dissipation and ' 
debauchery ; the affairs of the States were going from 
bad to worse ; and there was a sort of disorder and 
confusion everywhere. The sight naturally pained 
hiuj, but he had the power and capacity to get the 
elements of discord eliminated if only once the 
responsible persons came within the sphere of his 
inffnence. And this is a fast, borne out by subsequent 
developments in the States that he visited. He 
visited Udeypur oa the 255h July. The Maharaja 
extended him a warna welcome. A few days' 
residence at the place changed the whole 

aspect of the affairs. His Highness used to 
see him every day and read with him Yoga 
Shastra, Yaisbeshak and that part of the Manu 
Stnriti which relates the duties of the Rajas, 
The example of the Maharaja stimulated the dig- 
nitaries of the State to increase and improve their 
knowledge and many of them devoted themselves heart 
and soul to the cultivation of learning. The Udey- 
pur Court soon became the model one in Rajputaaa, 
The XJpadeshes of^'^'^^imiji created in the mind of . 
the Maharaja a deep aversion for polygamy and pro- 
stitution. His Highness began to attend the State 
afifairs in persun, transacting alt business according to a 
fixed programme. Hhidi became the court lauguage 
and theri^ was improvement in all departments of 
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adtoinifltration SwfitB D«.jinandi, stnyed at Udejpor 
tiil Isb March 1873 and jC Vvas tjnere that hss 
Will about the Paropkarini was written. 

The next State that Dajananda Saragvvati visited 
was Shahpura. When His Hij^hnoss the ^Iahur.’^ja 
heard of his arrival, he came to see him iu person ami 
kept up his visits for some time, spending daily at 
least two hours in his company Aod the result uf these 
visits was the increase of Maharajas information m 
Philosophy and Dharoia cud the iniprirvement of the 
, general tone of the State adniiniatratuin. 

Swami Dayananda was yet at Shahpura, when he 
„ received an invitation from the 

Death 

Maharaja of Jo(31ipur, soliciting him 
to honour the State with his visit. Swairuji responded, 
arriving at Jodhpur in the month of Biisakh. Jodhpur 
was at the tune a hot-bed of intrigues. When he reached 
the place, a hideous spectacle pre.seated itself to his gaie. 
The scions of the illustnous Rajput families wore 
given to revelry and dissipation There was a deal 
of duioontent and dissatisfaction existing among the 
subjects. Oppression and injustice were the order of 
the day. The highways and roads were infested with 
robbers and dacoits. The palace was governed by a 
prostitute named Nanhijati in whose hands the 
Maharaja was a mere puppet, _ AH this mfleb give 
place to a better order, A few lecLurefl from 
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Dnyfinanda rnd there wns a ^ de at r n the Sutc An 
fippreirn^biO change o<\fiie over the Mah^traja himsoif, 
Biit pow^r h dear to every body and more so to the 
wicked* They would not part wah it without a 
struggle and Dayan ant hs^ the tuan who had effected 
the change and ushered in a reign of righteousness, 
becaine the target of ai! evil men. A fatal blow 
muF^t be dealt at him. None d.ire defy him ojieniy ; 
underhand and insidious plots were freely resorted to. 
What made the smuation of the enemies all the more 
desperate was the reproach Dayananda ndmirustered to 
the Maharaja for keeping in his palace a prostitute and 
surrerideiing himself to her wIlL And this was brought 
about by the following clroumstance : The S^vami one 
evening came to see the Maharaja. His Highness 
was enjoying the company of Nanhijam He beheld 
the Swann approach, and ordered Nanhijan to be 
removed to another place. Some minutes were 
spent in thm as it could not be done alt at once. The 
Swauii had, in the meantime^ come neat enough to 
see everything for himself. And the first thing that 
he said to Maharaja, on his arrival, was: Hai Afsos ! 
Bingh hi dhwuja^ par kutya k^L isqadar ^rasuhk 
<ii$6 se kutte paidu na hon to aur kiya 

7^o/' What can be a stronger and more scathing con- 
^emnation than this? When it became hriown to 
Nanhijan, she was all on, fire. D^iyanonda's life was 
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low eitre nely nnsHfe Ail only a fe v days nftei 
the event just natued, he found hifuself suffering 
from the effects of a slow but doiidiy poison, it 
was comraunioatsd through milk. The Swami bad 
’vomitted that particuUr night, but the poison liad 
penetrated far into the system to he totally ejected. 
He fell ill on the 30th September 1883. A number ui 
doctors wete immediately in attendance, but with* 
oat any relief to the patient. The Maharaja was 
much affected at this painful sight. The diaeaso 
grew in intensity and Dayatmnda left for Abu much 
against the wishes of the Maharaja. .The State- 
doctors and other seivauts accompanied him. But 
even this change did not avail. Sabaeq_uentlj% 
he removed to Ajmere, and there quitted the mortal 
coil on 30th October 1883 at 6 p. m. The naontba of 
illness were marked by extreme pain ; large ulcers had 
appeared everywhere on his body which made it difficult 
for him to keep io one posture for an hour or so, but 
during all this pain not a word of sigh ever escaped 
his lips. His face was calm and dignified all through- 
oub and there was not the slightest indication of 
sorrow in his expression. On the day of his- 
death, he had and bath and told the 

people around him to retire and leave him alone. 
One or two gentlemen, howe''er, hid themselves behind 
a pytrdak and observed the death scene. It was the 
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li-ippiest that Tjan be coTice^^i'ed. The Swaaii ofFered a 
prayer fco the Almighty m Sanshvit. which gradaftliy 
«haaged into Hindi. He then said:“ Let Thy will be done, 
0 Father.” No sooner had these w^orda been uttered, 
than }))*» sonl fiitbed away into the heavens, leaving 
behind an expression wlitch changed- a cold atheist like' 
Pandit Onrudatta mto an entfanaiastic theist and gave 
an astonishing turn to the whole course of his life. 

It is impoBsiWe to arrive at a true appreciation 
Intk'a before oF the work and worth of Dayananda 

ntiiess fiiU eognisance is taken of the 
adverse forces which were at play in India before his 
advent and against which his giant arm was so suc- 
cesflfoHy Wielded, lathe chain of great men he forms 
the la-Nt link in point of time. He flourished quite 
recently and men are in existence who saw and 
knew him. He is the Reformer of the present age—an 
Bge which but fifty years back piosented tendencies em- 
bodying the cumulative effects of the corruptions of 
various periods of Indinn history, the latest iocluded, 
in ail their naked hideousness. Dayananda’a was the 
jot to face tfiem all. Hever was a reformer entrusted 
withsodiffieut and so arduous a task. And in order 
that wft may be able to arrive at a right conceptioa of 
Hftyanarsdft’s glorious mission, we must take a survey 
of the entire range of history of this country, coki- 
meiiciag from the Fedic period and descending step 
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by step to our own t ne vh oh has w ti essed the in 
aiigiiTStJon of R GJViiiZ'ition, Siinjuy tiugjifcjug in it# 
GtfiCts. As we stretch back our vision to the period of 
Manu we find India in a state of great felicity and opu- 
lence. The Aryas were divided into four castes vis: Brah- 
mans, Kashtryas, Vaishyas and Slmdias. The pondrcus 
machioery of Varan Ashram was worked in no arbitra- 
ry way. Its parts were adjusted in a manner as ieft no 
room for the exercise of despotism. Eich individual re- 
ceived due recognition of his merits and every part of 
the great organization was constantly replenished with 
-new power. The accident of birth in a hutnbie family 
did nob disqualify a tnan of learning and culture 
from the high position of a Brahmin to which 
hts abilities entitled him, nor was the son of a 
Brahmin^ who, through neglect or similar other 
causes faded to lay by the requisite store of know- 
ledge, suffered to pass for a Brahmin, but was an 
once degraded bo an inferior Varana-— the Varaim 
for which his capacities could be utilized with advant- 
age both to himself and the society at large. Persona 
born in Shiidra houses became Brahmins and vice 
versa. The principle of Ou,na, Kttrma, Sv^bhava^ upon 
which society was worked and regulated, not only 
secured harmony and concord, but promoted both 
material and spiritual advancement. The Brahmins 
acted as priests, divines and statesmen. They visited 
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tbe people at their houses, joining in the religious 
ceremonies of the family, enlightening the merabera 
on dharmic questions and thus keeping alive among 
them the truths of theism and spirituality. Their 
principai business was to minister to the moral and 
spiritual needs of the people and to keep them con- 
stantly in touch with principles that go to inspire and 
uplift man. The Kaahatryas were concerned with the 
general administration of the country. This class 
furnished Rajas, kings and diginitaries of the State. It 
also provided soldiers for purposes of defence. The 
Vaishyas formed the trading class. They augmented 
the wealth of the country by agriculture, industry and 
commerce. They traded with foreign countries and 
increased the material prosperity of the land. 
Manu mentione the names of no less than six countries 
with which the ancient Aryas maintained trade re- 
lations. The Shudras formed the serving class. They 
ministered to the physical requirements of the people, 
freeing them from all cares and anxieties as regards the 
menial service so essential to every household, so that 
they might be able to devote themselves to their 
re’epectivc vocations wholly undisturbed. This 
state of things lasted for centuries. India during 
this oeriod occupied the highest place in the scale 
of nations and enjoyed a prosperity without any 
parallel in the annals of the world. But a change at 
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tut >a Her boiu grew mdo ent. The Brahmini 
gsre ,op their high c».Iing, The Ks»hatrjas atid 
Vaiahyai, who were deptndent in & great raeaaure 
on the Brahmins in mattera temporal and spiritual, 
also degenerated. The decaj? of learning, and the 
predominance of eelfishneaa led to the terrible war of 
Mahabharat which ended in the utter devastation of the 
country. The carnage of men of learning, of strength, 
of piety &;c., who by their respective merits could 
keep the race steady in the path of rectitude made the 
situation all the more dark. Hardly bad a few centuries 
elapsed since the termination of this war when the 
people developed distinct tendencies towards detaorah' 
sation. The Vedic theism was replaced by Yainmargism; 
tb® ideas of spit it and spirituality vanished from the 
minds of men and they became utterly materialistic, 
Fleshism, we mean the doctrine of sacrifice, — came to be 
regarded as the cardinal article of faith and thousands 
of innocent creatures were slaughtered daily in the 
name of Eeligion. Indulgence in alcfaobalie drinks be- 
came a common practice. In course of time all these 
vices were incorpomted vato a system of religion and 
hold up as - leading to .alvation. The matters had 
reached a critical crisis when all of a sudden arose a 
great soul, Sakyamuni Budha, who stemmed the tide 
of Vammai’gism. He was a man of strong etnotioBS 
and gifted with an ai^ount of intellectual acoumen add 
spiritual feiToux whiojh orereame all obstacles. 
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Hu tenl r conw ence rev o ted against the jc 
human alanghber of animals dona in the name of the 
Veda. And he lifted his mightj voice against this heart- 
less practice, denouncing the Vedas that sanctioned it 
jO no measured terms. Being endowed with unusual 
powers and leading an exemplary and spotless life, hia 
infliienca prevailed and his success was phenomenal. 
Vammargism received a rude shock at his hands. It 
ceased bo be the popular reitgien and the moral precepts 
of Badha came to occupy a leading place in the minds 
of men. Bndhism under Ashoka assumed a new ihape 
and became the State religion. For centuries it had 
an undisputed sway. But morality without religion i* 
a ship without compass. It must drift into*8hoai3 
and rocks and be dashed into pieces. Budhiam was 
at last hopelessly wrecked on the rock of atheism 
and the cause of its collapse was its anti-Vedic 
spirit. The Aryans under Budhistic influences had 
become godtes*. “There is no God and no Atma 
and the Veda is puerile nonsense from one end 
to the other " became their watchword. This wa» 
not oonflned merely to speculation, but carried into 
the details of daily life. And as a natural consequence, 
a reign of darkness set in. At this stage appeared on 
the Bcene another great soul. Shankaracharya hy 
name. This man was a profound scholar of the Vedaa, 
He mM with pain his people indulging in all sorts of 
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atheietjc practices and forthwith he reeoWed to c ear 
the country of Budhiam. ' There is no God ’ was - the 
Budhistio doctrine and in opposition ‘ Every thing is 
the reflection of God/ said Shankar, There was a 
gre«a6 sensation on his appearance. Attempts were 
made to put him down. But he had a message for 
the world and could not be intimidated. There were 
discussions br tween him and the Budhist priests, and 
he, by his great dialectical skill, extensive erudition 
and vigour of thought, carried the day everywhere. 
Finally, enlisting the help of the Stale in his favour, he 
drove those who would not abjure Bud hism beyond the 
North-West borders. The people who were in the habit 
of denying the existence of God began to chant the 
shalakas of Shankar viz every thing in the reflection 
of God.' As an antithesis to the Budhist doctrine, it 
proved an excellent weapon. And Shankar’s object in 
promulgating it appears to have been to meet the 
immediate needs of the hour rather than to establish a 
permanent creed. The period when Shankar flourish- 
ed' presents all the evils of the previous periods 
Yammargism was there ; Budhism was there; Jainism 
was there and finally his own creed was there. An 
evil once introduced in this country has a tendency k 
perpetuate itself for ages. Between the age of Shankai 
and the latter end of Mohammedan rule, there lies r 
period covering many centuries. It is kaown as Mede 
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Vfi* ppr od Dur ng this i ng terra were composed the 
P ir^ris 'i 1 ter it ire wh ch m -de fciie preceding 
flirknesa all the more hideoii?. These books inenieate 
pmctices. Dot only opposed to reason and eo-rtitnon' 
sense but also highly repugnant to the moral sense 
of man. Idolatry, ivhjch had been originated by 
Jaina at first, and which had hicheito existed as an 
ofaacttre form of worship, now rose into promineDce, and 
the pantheon of gods was enlarged. This age also saw 
the physical and moral degeneration ■ of Aryas. 
Brafamacharya was replaced by early marriage ; cast© 
became rigid and hereditary , nhalokas were forged 
prohibiting foreign travel, and education to women. 
Kaahtryas, Vaishyaa iSte were debarred from 
the study of Shruti, the Brahtnins reserving this 
right only to themselves. Bites and eereinonies 
were invented in connection with Marriage and 
Death which were not only tiresome hut highly ex- 
pensive, The Mobammedan practice of Purdah was 
adopted and conserved. In abort the Hindus were 
reduced to a state of utter moral helplessness and im 
potance. Towards the end of this prosiad arose in 
succession various leaders of thought, stieh as 
Kabir, Dado. Nanak and others who made gigantic 
efforts to raisfi their fellow countrymen above the 
aordid eoneerna of life, but as they were them'- 
selves mere Bhagats, and their sysstems wore no twefi- 
foundfed, their lespcctiv© doctrines, sincere and well- 
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lateividd, assumed in th# hands of thair igpiornDfe. 
fo-Ilowefs aspects which ftjstered a rafcionaiiatKj 
speoalaijon in the country. The dos& of the Mo- 
hannnedaQ rule saw the Aryans in a state of utter 
helpJessnesSj ft prey to all sorts o-f low an! degrading 
superstitions. Tt>e advent of the Biitiah, however^ 
relieved the situation. The British Rij brought- 
with it many blessings, ftw which the people of 
this land can never be too grateful. Under ila 
strong end protecting arm peace was evotved out 
of Roarchy and confuaio-n, privilege Wris granted 
tO' the people- of the liberty of thought and expression^ 
and various institutions of beneficent character were 
started into being. This Rij, though so- blissful also 
brough with it aciviliss-vtion waioh had ivbUghfcing effect 
CHI the childreri of the- soil. Trie spread of Weateru 
ideas and the gloss and glitter of the European civi- 
hzatiou bedaxzled the eyes of Aryans and host* of 
them went over bo the Missionary. The treioendoua rate- 
at wdich conversions to Christiaoity tixjk place filled the 
missionary witbjo)' and were that rate to conbmae for 
some time, the Hindu race (believersin the Veda*) must 
duappear from the face of the eartlu This appalling 
state of affairs necessitated the appearance of a great 
man who should nob only be a person of highly de- 
votional temperament, but a great inbelleotual genius, 
fully able to meet the rationalism of the age. He imwb 
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^ 4 # b« a adiolu- the 7 eiles, if ha has to 

a whole people from lapsing into aHeu creeds. And, 
aecording to the Birioe Laws, apj^ared Bajanacda on 
the stage. H® was destined to overthrow the mighty 
wcila which had been gathering strength through 
the saceessive ages of history since the degeneration of 
tb« Aryas; to divest th* new eivi!i®at3<»i of the element 
that gave it brilliance and to lead the people to the 
wblime ideals of the Vedas hrom which result bliss and 
haj^in^a 

It is not po^ible in this short pamphlet to give 
Jhysnt.a.dm a a any thing like an adequate ooneep- 
®«hKiiiwT. of the great work accmnplish«d 

by I>ayan«Dda Saraswati in rfiis eonnlary. He has 
left a permanent and ineSheeaible mark on the moral 
«ad relfgioBS history of India aird the inflnei^ce of 
bis thought has pervaded and permeated all 
the vaiiona ramideations of the soaety. He was 
iMdi a destmetive Beformer, demolishing every 
h ftad twtinn and leaving behind nothing more 
t h<ai ? ft b«!ip at edhes, Ho ; not at aJL Ha was 
e^w in desi^ying .and whatever he rased 
to the gtonnd, he took gw^ care to hoiid oa the dehras 
theare^ a staroang and oirdadteeMe snperstrnetore. 
What, however, enHtles Mm to ®nr hsghrat esteci® 
and raises Mm alrove no nsany jefems^KS that have 
Stnuidred in tM* land, is tlse Jtl^l dismameBt of Sli® 
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aetii v! G.iases respon^ih e f >r bhe ciegeneration of tha 
Aryan peop a He was not » abn.iow reformer — one 
who 13 led by oetward appearances^ — batdtved beneath 
the surface of things^ pitching npoa the points of 
disturbance with aa experfcnoss truly ndmirabie. If 
the Aryan race has to rise once more in the scale of 
nations, if it is to become the glory of the world 
again, it must not oniy be relieved of the cruel institu* 
tions that fetter it to the earth, bat its activity be 
directed into channels that make for righteousness 
These channels, to sum up in one word, are the 
Vedas? The ‘Vodas’ appeared quite a new name 
to the Hindus when first utterecl by Dayananda, 
Through sectarian prejudices which alone absorbed 
the popular attention, the people had forgotten 
oven the name of their ssriptures— the perebnial 
source of light and trutbv They stood aghast at the 
statements of Dayananda but had at last to admit 
the leavening power of the Vedas. But when h« 
began to explain aad elucidate tho Vedie ideals, 
they refused to behave him, aaserting that the 
Yed.is were no longer in existence ia bhia age. Being 
only for Satya Tuga, they had long disappeared from 
the world and lay embedded in the seA where 
a Rakshasa had carried them. Dayananda had to, coa~ 
tend against this supersbitiom “The Vedas,'* he said 
'■ are neither books nor aoy thing else of the kind, 
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which cosld 'be taken away or destroyed. They are the 
laws governing the universe of Matter and Miad and can 
Dot be separated from the world. They constitute the 
Divine Law and are hence undying and eternal. The 
Vedas, being from Q^d, are infaiiible,’ And in order 
toiropress this idea on the public mind, and compel 
belief on it, he quoted a whole host of authorities ia 
substaatiation. If he were alone in propounding this be- 
lief, there would he little chance of its commanding 
popular acceptance, there being a strong feeling against 
biro but the authorities of Man«, Vyas, Pafeanjal, Jaim- 
any, &o., cone dare question even for a moment. 
Various are the standpoints from which Daya- 
nunda approsiohes the question of the infallibility of 
the Vedas in his works and proves them to be the 
Word ofOod. 

The path of reform, it has been truly said, is be- 
get with difficulties at every step. Having proved the 
existence of the Vedas, defined their scope and extent 
and shown that they are eternal and infallible, Daya- 
nattda bad yet far from establisbed the right of every 
human being to their study. There was a privileged 
class — the Brahmins, who exclusively enjoyed this 
right; the Kshatriyas and Vaisbyas were debarred 
from it, and the Shudras were not allowed to 
hear even the sound of a 'Vedic word. If any of them 
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«f tha T«das. tHiey quoted the Farsnaa sad traditioiie 
aa authority oa tbe salject and offered a stxannona 
opposition to Bayanande^ Bat IMyanaoda fonglit 
hard and nltimataij iron, ^o d^tmotion betvFaan one 
idnfls mod anotliar in tbk mpectj heaaid, fras nn- 
watxaated and inTidiona. AH ara tfee Bon« of Ood, 
en^^ed oqudly to Hie biesein^. dost a« the enn is 
for BO lime peison;» but shxneB upon all ; Jneti 
as the air eoxi^ the l»eath of life to eveij nent^t 
eceatore, be Hj enimai or man; jtwt aa ■water i« the 
piepeirty of all, lich and poor, Mgh and low, Tirtoons and 
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ancceasfillly through, Dayananda is aot inappresfriately 
called fcbe Lumber of lediA 

The foregoing aehievemea*6 was bnt a prelode to 
another great and wholesotae reform. [The popular 
conception regarding God bad^ through ceatsariea of 
depression, become too low. Stocks and stones and other 
material things were regarded and worshipped as God. 
Man, the crowning glory of the entire careation, bowed 
in abject humility before statues of stones chiselled with 
bis own hands. The Mind, notwithstanding its infinite 
resources and potentialities, lay cringing before znasses 
of clay — dead, inert, without any power whateTer. In 
place of one true God, the Sustainer and Governor of 
the Universe, no less than cror«s . of gods were 
adored, livery blessed bit of earth was enthroned as 
God. JTo greater perversity can be conceived ! Daya- 
nanda waged a crusade against this nasty and degrading 
practice and pnlled its fabric to pieces. Idolatry, no 
doubt, exist* still in India, but it ia only in name and i« 
bound to disappear altogether some day. The original 
faith has almost wholly departed and the remarlc* are 
now and then heard even in <^aarters knee-deep in the 
practice to the effect that IDayanaada after all was 
right. 

Kot only hasDsyananda freed u« from the bondage 
of stocks and stones, but has done a yeoman's service 
in restoring human nature to itsnativedigoity and splen- 
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do T He me cated the immortaifcj of soil Son], 
ea d he is etern t am] ..TirYiorfcsl, endowed with great 
powers and destined co reign supreme o-rer thmgs of 
the earth. Hence never should man, hoivevef depressed 
he might be. allow hituseif to be ridden over rough-shod 
by matter. bTafeure intend'! him to be its master and he 
should ever staud undaunted and assert hissuperioritym 
a manner becomiog his high rank. It matters not if the 
straggle be ane<qtja]. Death does nob mean the annihila- 
tion of spirit, Life is continuous and unceasing and the 
spirit comes back again to the scene of conSicb 
armed with a greater power and a keener determinatioa 
and invariably conquers. This doctrine is inspiring 
and stimulating ; it raises drooping hearts, ' fires them 
wiDb 2ea) and courage and gives bone to their thoughts 
and actions. It is the keynote of all great and high 
achievements. 

It has been said, and not witfaemfc truth, that sects and 
creeds spring up in India like mu.shroams. This land^ 
there is no doubt, affords a congenial soil for all sorts 
of spurious growths. Men, who are unable to make 
their way through the crowded highways of life, 
conveniently turn to religion and set up for spintnal 
teachers. A number of ignorant men gather round 
them and begin to sing their praises. They are elevated 
to the rank of God and people dock to pay them botn’ 
age from all qu vrters. The starving maa — the imm 
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who coold not by honest means earn enough to- kecp^ 
hia body and soul together — now begins to rol m 
wealth. Hi 9 word becomes law unto his followers and 
he is proclaimed everywhere as having been entrusted 
with a special dispensation from God to humanity. 
He is a guru, a universal teacher — who must be obeyed 
and worshipped by all. This is the motto- with which hi& 
followers approach the masses. But look a little closer 
into the private character of the man. Re is a veri- 
table monster. His life is beastly, sensual, there being not 
the slightest ring of spirituality about it. This vile 
man, this consummate hypocrite passes for a great 
teacher. His authority is unijuesti&nable his word 
is taken as a gospel truth. And what are the 
conseijueiices ? Biiin of many a family and utter 
extinction of that sturdy sense of independent enqiiuiry 
which is the noblest characteristic of man. It 
was the peculiar privilege of Bayananda to save India 
from this slavery. “ Be loyal, he says, “above all 
to your ownself; never violate the purity of your soul 
judge every thing for yourself and stick only to that 
which is true/' And he has written upon this subject- 
with a force and cleamesi as can not fad to- carry 
conviction. No one who has ever read his works, pro- 
vided he be a man ofsensa,can ever fall into- the cliitchea 
of pseudo-prophets that abound in this land. One thing 
for which Dajauaiida wiH ever be held ia grateful re- 
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memberonce is that he has removed from the firmament 
of religion al! clouds of gloom wbtcb so macb obscured 
the vision of men. You can now no Icmger be deceived 
by the outer appearance of any religion. Every 
creed cao be seen in its true colours — there are at* 
lights and shades, its merits and demerits, clearly 
marked for you, Budhisro, Christianity, Muhammadan- 
ism and the congeries of Hindu creeds— have all been 
laid bare in their true condition and you can contrasb 
them with the Yedic Religion to which he has him- 
self called attention. And in the light that be has thrown 
on the points of excellence that ought to exist in the true, 
infallible, and revealed religion you can not but turn 
away from the noa-Yedio religions as incomplete and 
imperfect, neglecting the development of this or that 
department of human nature and inculcating praotice« 
prejadicial to the growth of true manhood. 

The work done by Dayaoanda in the domain of 
moral and religiotts Tegeneration is too vast to be 
noticed in a few paras. We must, therefore, 
on to a brief consideration of the grand work 
accomplished by him towards the reconstruc- 
tion of Society. At the time of bis advent 
the portals of knowledge were closed against women, 
they being regarded as mere drudges, Istri Shvtdr* ixt 
dhiyoMm. ' Do not teach woman and Shudra* was the 
popular watchword. He protested sgaimt this inbumaa 
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mjrastion, uid Ifberallj extended the idraiitages of 

kno«!e%e to vomm 

Qae tlitnght! which has been impressed most in* 
delibly bj Bayaaanda on the face offche Hindu society ia 
thatofth© impcHTtanceaiid grandeur of Marriage, Whatis 
maniage ? Hot a combination of two individnals of 
«ez, datermined by no law, ao prinoiple—a 
stare play of chance, bat the ttnion of two natures 
exactly fitted to each other by yirtue «f leading 
temperamente^ charaetcristir^ aa^ mclinations. Such 
a saifSEt is attended with the fullest measure of 
happineaB pesaibls to man. OSie heart of the one 
party beats in entire unisoA with that of the 
othm*, there heing not the slightest not« of 
diaoerd. The ijhUta&Gta of this iype is the centre of 
ali heathy and noble inflaences, — a Teritable paradise 
«xt eiurtla 

Kere is the first foundation of society, for be it 
remembered that Society is nothing more than an 
esiaiged reflex of iSrihaMhi or domeetic life. Dis- 
oont^led, dissatisfied men — ^men whose domestic life 
is a fidlnre, can never be good citizens. The pros- 
pmify of Sociefy presnpposes a high standard of 
moxal zeetitada among those that constitute it. And 
mazziags is the starting point. Ill-assorted marriages 
viB flood moth with deformed and depraved men; 
wMte of the typo just described will people it 
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•with gods wvth persona poasesaed of all Tirtaea that 
make for peace and happiness. Therefore for all 
those that are engaged in the reconstruction of Society 
it ia incumbent to begin with domestic reform.* 

Every body, who is born into the world, hs^, accord- 
ing to Dayan inda, a birth-right to soimd and liberal 
education. The education should be given free to all, the 
State and the rich people provide money for the purpose. 
There is to ba no distinction of social rank among 
students. The son of a Eajh is practically on the 
same level with that of a peasant. The School ia 
to be in the charge of men of the highest character 
add the head of the institution is to be a man of 
exceptional capacities, higher than ail his subordinates 
not only in learning but also in point of moral and spiri- 
tual development. The School must be located at least 
four miles distance from the nearest habitation — away 
from ail vicious and evil influences. The teachers 
will be in loco parentis to the students ; every 
student will have to remain in school till tho age of 
25 years, leading ail along a life of perfect chastity or 
Brahmcharya, There is absolutely no returning 
home within this period. Twenty five years is the 

* Reform, it mast be remeaifaered, preeupposM Indi- 

vidual Reform, and no one has laid greater stress on its importance 
than Layananda. He has iooulcated methods of procedure in each 
liqemccmduct which, when followed, joustresolt in bliss and happi- 
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l^asfc pftrio 3 of studentship or BrahDOachftjya j 
marriage within it is nob permissible. It is to be 
devoted solely to the acquisition of knowledge, the de- 
velopment of body and cultivation of mind. This is 
one of the most luminous ideas that Dayaaanda has 
left for our guidance.’* 

The Garukula &c. furnishes material for tbe- 
eonstruefcion of the society. No society exists on the 
face of the earth without caste. Caste is a natural 
institution and can not he annihilated, do what yon 
may. What, then, is caste ? A collective name for the 
various grades of the society. What are the grades ? 
Brahman, Kshatri. Vaishya, andShudra. Brahman is a 
name given to divines, statesmen &c., in short, to 
those who are leaders of thought and opinion; Kashab- 
ryaa constiute the military class, comprising Baja and 
other dignitaries of State ; Vniahyas are agriculturists, 
traders, bankeis and men engaged in enterprises that 

*■ The in'ititrtom in Sanskrit » called Gnrukula, It is not 
BOtnechitij; impru, nioable or imaginary. Bat is a fact of history. It 
produca'i ulnlojophora like Goufcam and Patanjal whose names will 
endure aa long as tiic world lasts. The leading features of Guru- 
kala and its various usaollenoea have been described very 
beautifully in a pamphlet by Lala Ralla Bam, late President of 
the Arya PratinidUi Saldia. A reference to that pamphlet is 
likely to prove of much bouetit to those who want light on the sub- 
ject. Tile Arya Piatuaidhi Sabha Punjab has started a Gunikula 
in which inatruotion on the plan described above will be uapaitod 
to students It may also bo noted for the information of the reader 
that the istitution has been organised only accordance with tbe 
spirit of the age. Tlis scheme of studies combine# with ancient 
Smakrit the adv.anoed sensnoos of west. 
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go to 1 the wealth of a coaotij , and Shndrs* 

«r» servants — men who are unable to do or achieve 
any thing in the higher walks of life by virbne of their 
inferior meatality, are only fitted for menial Berrices. 
There i« no Society on earth where these grades do 
not exist. Brahman, Kashtrya, Vaish and Shadra, it is 
now clear, are the names of offices rather than 
any fixed classes or tribess. And the qualities are always 
known in the world by what an individual is and 
not by the line of the house in which he was born, 
A roan may have been born in the house of a B«ja, if 
he has not martial capacities and administrative 
skill, he is no longer a Kaahtriya but is fit 
only to be inclnded in the Sbudra class. Similarly, if 
a man born of Shadra parents posscssetf the attributes 
of Brahmin, he is a Brahman, not a Sbudra, and m 
Society he will be ranked as Brahmin. Caste, 
in short, is not to be regulated by birth, but by 
ments. A Shadra can become Brahmin, and a Brahmin 
a Shudra* And for the enunciatioD of this idea 
we can not be too grateful to Dayananda. H« 
has shown that this is the best and the most effective 
way in which Society can be constrncted on a solid 
and permanent basis. He has farther shown that 

* Th^ m&y be fteked : how u tlie cfteie of ^ peroon to be 

determined ? By & ComEsittee o£ Tery learned mded hy the 

fifliiool record of the candtdtttee together with opinion of te&dherg 
Tinder whom be hw been brought iptp al! hk period of atudent^Ulp, 
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standard of moral and spiritual life — and no Jtias, who is 
a physical -wreck, moral leper or social mouslar, can 
attain to spiritual excellence. Each and every one of 
the departments of human development is essential 
and none can be left oat withotit serious disadvatwge to 


an individual. There have been a host of reformers since 
the time of Budha, bat few, if any, have taught that rsh- 
gion needs If) be carried into the routine of daily exist- 
ence. Very few have indeed emphitsised on the truth 
that the caltivalion ef naoral and social faculties must 
go hand in hand with the spiritual and unle-ss the growth 
is steady and harmoniooB, a sy m me Wical development is 
-wholly oat of the Question. 

The Arya Ssmaj, as -wa have stated, is the out- 
come of Dayananda’rf labours. It 
is one of the mo?t inSuential bodies 
in India and wields an immense power for good. To 
present tha reader with anything like a complete and 
systematic history of this grand movement during the 
last 25 years, a whole volume is required. It has 
done an incalculable amoanfc of good work in the 
country, especially in, the Punjab, where its teachings 
have been assimilated and embodied into the life and 
thought of the people. Id ia essentiaily a philan- 
thropic movement and maintains various institutions of 
public utility and importance. The orphanages and 
edacafcional institutioa* in the hands of the Aryas are 
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really a ble.ssing to the eonntry, A graad organisa- 
tioa efcists for the propagation of the Vedic principteg 
as enaaciated by the great Dayaaanda, and preachers 
go about from one place to another, enlightening the 
masses oa r&rioas problems coanecced with their 
welfare. A number of newspipera and journals' 
jondKoted both in Eoglish and vernacular, are also 
demoted to this sacred work. The A.rya Saroaj is by 
far the most popular rnoyement ia India and its past 
career is one of uninterrupted progress and advance- 
ment. The Saraaj has achieved success in matters 
which few reform movements dare grapple with, and its 
future, judging from its present condition, is likely to 
be etill more glorious. There i.s a body of earoesy, sincere 
and well-raeaning gentlemen who are straining every 
nerve to realize the ideal* inculcated by Dayananda 
in practical life and there is every reason to think that 
their zeal and enthusiasm will bear good fruit. 

Bayananda, tbe Eeformer, may not have elicited uni- 
Versal approbation, but Dayaaand.i^j 
Bayananda aa awa man, commands the iinstinte, 

praise of all. His foeg are no less ardent in rendering him 
the just measure of homage than his friends. His person* 
ality is possessed of wonderful charms, and has the power 
of fascinating even his most in vete rate enemies. Sach men 
are rarely seen in this world of sin and strife. Often have 
we contemplated the character of this unigue man in 
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oar nl«at tsomaats »nd dm.va mspiraUoa from tt. 

From amidst th« din and bustle of this world 
nses the figare of Dayaaanda, tall, stalely 
majeatie, and lilrDioous with the most esqnirata 
beauties. Hts counleuance beams with a sptoiual 
aurora simply overpowering in its eEFeets. Bnng 
the mmt learned of Pandits before bint and be 
cannot look him in the face. And why ? Not l»eaase 
of any supematral endowtneat peculiar to Mm, 
bat because of a life consecmted to the bigbetA M- 
terests of truth and virtue, a life marked by constant 
purity of thoagbt and conduct and close communion 
with the Lord of the Uuivers& It is this pecaiiarity 
which gave him superiority over other mortals “Dsaya- 
naoda's personal appeanunee, says Madam Blavatsky,. 
is striking. He is immensely tail, his oomplesimi i; 
ptde, rather European than Indian, bis eyes axe 
and bright, luad his greyish hair is long. The 
aod Biksbtas (initiated) never cat either their hair or 
beard. His voice is clear and loud, weU calcnlabad to 
give expression to evwy shade of deep feeling 
Stem a sweet childish eare^ng whopper to tbunctexing 
vrmth against iMs evil-doing and fabehood of the 
prints. All this taken together pmdnces an iad^- 
cnbaMe effect on the impressionable Hindn." 

The 'character of Dayaxmnda has many and 
’vanons pnnts of ezceUence, hat the most jwomi 
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jaent among them all is his boundless love of truth. It 
cooafcitubea the very essence of his life. From the day 
that he started in search ofRishis and Munis to that of 
his death, it was th« one absorbing passion of his 
existence. He was mad after truth and had literally 
followed out in life the passage in the Mahabharab 

which says : " Earth may renounce its scent, ^ water 

may renounce its moisture, lightning may renounce its 
attribute of its exhibiting form.s, the atmosphere may 
renounce tta attribate of being perceivable by touch, 
the sun may renounce its glory, the comet its heat, 
the moon her cool rays, space its capacity of generat- 
ing sound, the shatterer of clouds his powers, Justice 
personified hisj impartiality, but I cannot renounce 
truth” .So strong was his attachment for truth, Wa 

are all accustomed to talk of truth in high-flown langu- 
age, but very few of us value it practically. Ours is a 
mere theoretical speculation, but different was the 
case with Dayananda. Truth was the very song of 
his life. Power, wealth and fame are great things ; 
men spend their whole lives in acquiring them and 
would very often do anything tor their sake. But 
even these failed to exercise any charm over Dayananda. 
While at Hardwar a deputation of respectable Hindus 
approached him and said to this effect: “Swamiji you 
are some great Avtar, we all acknowledge that. By all 
means go on with your mission. But if you do one 
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thing if you only refran from conJemning idoatrj 
the Hindus m is prepir«d to receive you as its leader 
and we shai! be only too glad to iuatai you in oar 
pantheon, ” What could be a g«ater bait than this ? 
Do you think, reader, the Swami will effect 
cam prom (36 with evil ? Will he do that ? No; never 
Hia adinantiae spirit at once rose in its might atud 
h* said : 

5^ grf% , 

vl <3 

?TT’3ir»rifT m 

5?z3Ts;rr?5cr2r: trf%=gr?r^fT ^ u ^ ii 

The poUtioiaus may praise or blame; money may 
conae or go; death may occur to-day or life may be 
prolonged to thousands of years, the wise never 
(ieviafee a step from the path of Truth. 

And the deputation had to go back more con'^ 
vanced than ever that no amount of cajolery or bm’ting 
will ever succeed with this mao. It is nod only at 
Hard war that attempts were made to bribe Dayananda, 
but in many other places, and that also by men in 
power and inSaesee, but everywhere disappointment 
was the lot of these good folks. Wo are sorry we can- 
not quote all such instances here for want of space^ 
but will mention one or two which, we 
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Tiope, 'wiU be read with interest. Swami Dayananda 
the reader is aware, stayed at Udeypore nearly eight 
mooths. Daring this period His Highness had grown 
very faraih'ar with him. One day the Maharaja Sahib 
said : “ The Devfca of this State is Ling Mahadeva, a 
thousand endowmeats exist in the name of this Devca, 
and the income of the temples dedicated to him ranges 
over lakhs. If only you give up the dennnciation 
of idolatry you can become the Chief Mahant of these 
tempos." Scarcely bad these words been uttered? 
when the Maharaja found himself in the presence of 
an angry giant. In thundering tones be reproached the 
Maharaja for what he had proposed. His Highness 
felt the gravity ef the situation and bad to get out 
by repeatedly assuring the Swami that it was simply by 
■way of exanaiaafeion that he had made such a proposal. 

But if Dayananda hud unbounded regard for truth, 
h« was also the most feariessan giving expression to ifc_ 
No power on the face t4 earth could deter hinr 
from giving it ont. The utmost that the world could do 
was to take bis life and for this he cared as little as he 
cared for a straw. Men. sometimes speak vauotingly 
of themselves and say come what tnay„ we shall 
speskoutthe truth,” bub when even a flight danger 
confronts them in the face, they shrink back like cowards 
This was uoi the case with Dayananda. He was ever 
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prepared for dangera of all sorts Here are a en 
incidentis id this ■coDDeetion • 

(a) At Karanwaa he was Tisifeed by Rao Haraio 
Singh, Raia, Baraoli. The gentleman had a large Tika- 
(mark) on his forehead. The Swami was then criticising 
Ganga Asaan (Bath in he Ganges) and custom of Tika- 
wearing and kindred other things. His remarks 
against TiJca sent the Tbakur into a rage who 
advanced forward to assault him with a sword in one 
hand. The Swami said: “wall if you want to have 
a Shastrarth, send for your Guru, Rangayacharaya 
and I am ready for it and if you want to make a 
display of your arms go and do it against the Raja of 
Dhoulpur.’ Ho is also reported to have remarked 
“ A Kshatrya should never hold back from the object 
for which he lifts a weapon ; if be does, he is not a 
Kshatrya.’ The Eao listened to these words and then 
quietly retired. 

But the Rao was a man of very vindictive nature 
The idea of revenge was swelling in his breast and 
he would nob stop short of the murder of Hayaaanda. 
Having no courage for the dastardly deed himself, 
be hired three aaaasins charging them to repair to 
the hut of the Swami at 2 o’clock at night for 
tile purpose. The men went to the hut, but could 
not have the courage to enter in, They returned 
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telling the Thakcr all that had happened. He sent 
hack, but again their hearts failed them and they 
returned. The Thakar received them with abuses and 
reproaches and sent them once more, insjwring them 
With a fiery spirit. The men stopped for same time at 
th© entrance of the hut, talked on the hideousnesa 
of their mission and then one of them bawled oat 
* Who is there ia this hat/ The Swami had just done 
with his Yaga meditations and was coming out of the 
hut and he said 'Here am I,' The men staggered, 
their sword fell on the ground and picking it up they 
rain away in breathless haste. A man named Kaithal 
Singh was at the time sleeping inside the hut, -He got 
up at the noise and after enquiring fro-m the Swami as to 
what had happened rantothe town (Karanvas) informing 
Thakur Kighen Singh, a leading ms of all 
details. The good Thakur came to Swamiji at that 
hoar of the night and advised him to remove from the 
hot. Bat the Swami said “Be of good cheer, God is my 
protector. Besides, I have got strength enough to 
tarfl the sharp edge of the weapons fioarished against 
me against the asailnts themselves. 

(,6). While staying at Anup Shahar, a Brahmin 
very respeotfally approached Swami Bajanaodiij 
witha (beetle-leaf) as a present and besaiibhed him 
to accept it. This jsati contained poison. The appear- 
anoe of the Brahmin created aeuspreioin fn'the mind 
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The taste of the pan confirnied his idea of its having 
poison in it and forthwith he went to a private 
room and with a great effort threw up the contents of 
his stomach. On subsequent exarainatioDj the suspi- 
cion turned out to be well-founded. 

(c) . At Farnikhabad an attempt was made to mur- 
der him, but it failed. He was asked by a friend, Lala 
Jagan Nath Prashad, to give up his abode at the river 
side and remove to a safer place in the city but he 
refused and said : “ My protector is God, I roam about 
the bank of the Ganges without any f^ar. Attempts 
on my life have already been made several times 
and this is by no means the first attack.^ 

(d) The lecbiirea against the Goklia Gosams 
at Bombay in 1874 created a great stir in the 
town and resulted in a considerable dimunition of 
their income. This was bitterly resented by them 
and one Jiwanji by name conspired against the 
life of Dayananda. He sent for the latter's servant 
and asked him to mix poison in 'the food of 
the Swami, promising a sum of Bs. 1000 in consideration, 
Es 5 in cash and five seers of sweets Were given m 
advance. The Swami came to know of this affiir 
before the return ol the servant. So, when the man 
came back, the Swami enquired : ‘Did you go to th« 
temples of the Gokalias to day' ? 
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Servant Yefi Sir I went there 
Swami — What understanding has been arrived at? 
Servant. — Rs. 5in cash, 5 seers of sweer.meftC and this 
(Ruqa) note, promising the payment of Rs. 1000 m 
case I kill you. 

Swami — Poison has been administered tome se- 
veral times before, but I am alive and I think it wiii 
fail in its effeets even now. 

Servant — I come o/ a family which will never do 
snch inhuman things. Can I kill a man who is so 
useful to the world ? 

The Swami then ordered the sweets to be thrown 
away. He tooK the note from the servant and 
tore it into pieces, telling him not to- go in future to 
temples of the Gosains, 

(e). Madam Biavatsky was eyewitness to onopf- 
sach incidents and she thus describes it in her book 
from which we have already quoted: The Pandit held 
many a warm dispute with the Brahmins, these trea- 
cherous enemira of the people, and has almost always 
been victorious. In Benares secret aasasins were hired 
to slay him, but the attempt did not succeed. In a 
em ill town of Bengal, where he treated fetishism with 
more than his nsna! severity, some fanatic threw on hio 
naked feet a huge cobra. There are two snakes de- 
ified by the Brahmin mythology.* the one' whic- 
^urrounds the neck of Shiva on his idols is called Vasafe 
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ki tha other Ananta forms the conrh of Viibnn 
So the -worshipper of Shiva, feeling sure that this 
cobra, trained purposely for the mysceries; of a ehivite 
pagoda, would at once make an end of the offender’s 
life, triumphantly eselairaed. “ Let the god Vasuki him- 
self show which of as is right ” Bayananda jerkea off the 
cobra twirling round his leg, and, with a single vigo- 
rous' movement, crushed tha reptile's head “Let him 
do so,” he quietly assented. Your god has been too 
slow. It IS I who have decided the dispute ” Now go,” 
added he, addressing the crowd, and bell every one how 
easily perish the false gods." 

Such incidents are by no means few and if we are 
to enumerate ail that have been left on record, we are 
bound to exceed the limits of this booklet. These are 
sufficient for our present purpose. They show hew 
tremendous is the risk with which the denunciation of 
popular evils is attended. Audyefe Bayananda cared 
not a fig for such a risk. So deep was his devotion to 
truth that horrible scenes like those we have just 
described, affected him not in the least. His mind 
■wavered nob for a moment. Throughout the entire 
history of his life, the outspoken and fearless advocacy 
of truth remains as constant and unchanging as ever. 
Placed amidst the most unfavourable environments-—' 
— surrounded on all sides by men extremely 
hostile to him, he would speak out the truth, no matter 
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if these fall upoo bm an4 tear him to pieces, 
!Pfce prisons and dungeona of this tvorld, eyen death 
ifeseif, had no terror for fains. Inspired by the spirit of 
truth, he thundered against his . enemies in their 
own camp and was afraid of no body on the face of 
the earth. We may quote here one or two instances 
in corroboration of this fact . 

(а) At Hagik be was taken to one of the biggest 
temples in the city and requested to speak on some 
topia There was a iarge body of men to hear him. 
Some people ©ipecbsd that, being in a temple #f 
Hindus, he would not dare condemn idolatry. But 
to Bayanaada what opportunity could be inore fitting 
and appropriate for exploding popular errors and 
beliefs than a meeting of this character. And*hc spoke 
agsuEwtf idelatry. The fioor on which he stood wa» 
paired with stoaea and exactly before him was th® 
ipisetnary which ga?© a foil view of -the idol (god) 
within. Once in the comrse of bis speech, the gmk 
reformer said: “There is no difference between this 
stone (pointing to * stone under his feet) and that 
idol in the sanetaaiy." The people simply looked 
aghast at his facej the more daring among them 
thought of Meaulfcing ium, but none had the courage 
to do such an ack 

(б) While (Staying at Bareilly, the Swami was 
he ga©8# of Hunshi Ltaihhan Kwayan. It was the 
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Manahi who arranged all aboiifc hi:J lectures. The 
lecture delivered on the 24<th AngusI: 1879 was attend' 
edboth by the Coiieetor and the Oomimssiomr. The 
first part dealt wioh the Puraoas and both the 
gentlemen enjoyed well the eriticiem directed 
against the Hiada scriptures, but vvhen the second 
part, which treated of Christianity came, they 
felt uneasy. And th« Comausaioaer seat for 
Munshi Luchfanai Narayau and said to hijxij “Tell 
the Pandit aofc to he so severe in his criticism, if 
the igaoraat people are excited, his lectures will 
he stopped.” Munshi Luchbmi Jlfaryati could not 
master ccmrrage to communicate this message to 
the Swami, bat at last he delivered it in a broken and 
tremaloiis voice. The Swami simp!)' laughed at it. Next 
day the subject of his diseourse was Atma. The discourse 
was full of very beautiful and sublime thoughts. 
"While defining the nature and sharacteristjcs of Afema, 
the Swami quoted that vakya, (passage) of the XTpania- 
hats which says that it can neither be tided by weapon 
nor buret by fire and then thundered forth: ‘‘This body is 
perishable, to protect it by unrighteous raeaas is igooble 
It is within the power of man to destroy it, but show 
me the hen> who can destroy my Afcma. So long a* such 
a hero is nob found in this world, I am not prepared 
even to satertwo the idea that 1 fhould suppress 
truth." 
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ic) Eev Scott of Bareilly had coaie to t ive \ s 
regard f r b man and the Swaiai ca led ht.i* b/ th- jauvj 
of Bhagfit Scott. The Bhagab used to attened each, aad 
every iesture dehvsred by the Swaiai bat one evening 
he could not conie. The Swarai, after tfie close of hia 
ecture, enquired about him and learning that he wss, 
busy in his own Church, intended to sec him there. 
A crowd of five or ^ix handred men followed him 
to Ur. Scott’s Church. The Rev, gentleman had Just 
finished his gcrnaon. He advanced forward to receive 
fcim ; condueisd him to the pulpit,’ and requested him 
to speak on some subject. What would be the subject 
wf Dayaoaada’s lecture but Mau-Vforship and he spoke 
on it for aboac a quarter of an hour. Swami Daya- 
nanda spoke against Christianity in the Christian 
Ohurcbes, against Islam ia the Mohammedan mosques, 
against idolatry and Puranas in the temples of Hindus. 
The History of this country for the last twelve or thirteen 
ceabaries can boast of no reformer , so fearless in the 
expression of fais views as Dayananda. ‘However, 
w is perfectly certain’, says Madam Blavatskj, ‘that 
fudia never m&w & more learned Sanskrit Scholar, a 
de^pet; metaphysician, a more wonderful .orator, and a 
more fem'ljm (i^nuneiator of ev^ry evil (italics are 
oar»), fchhn Hayaaanda, since the time .of Shankars- 
eharyit, the cefohrated founder of the 7 edanta philosqpy 
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the most metaphysicsl of lodian eyttems, m fact, the 
crown of pantheistic teaching." 

Swrami Dayananda was essentially a disinterested 
worher. Tfa6- regeneration of India was the one 
absorbing ohjeclj of his thought and activity. He 
never sought self-aggraadiseracnt, but in practical life 
tdways studiously avoided whafc iu the least was cal- 
culated to lead to such a thing. At Lahore, the Avym 
proposed to invest him with the title of Chief Patron 
of the Samaj, he not only refused the honour but 
also administered them a sharp rebuke. Ha was 
the member of the Lahore Arya Samaj and wa* ever 
ready to obey the behests of its Executive Oommittae. 
In the E*®t!Otive Committee be was prackicftny on the 
same level with the Ordinary Sabhssads in the matter 
of voting. Hob even once, during his entire life, did he 
claitia privileges higher than other people because of 
his being the leader,' Men of very inferior talents have 
set up for Giirm and claimed infallibility for their 
word. Being a man of great learning and h%h 
capacities he could, if be wished, become a Gnru, 
and pass his days in af3uenee. But this be 
despised and preferred public good to hia 
own oonjforfcs, Hay, he went farther. So Averse was 
be to being idolijied by men that be said; ‘Believe 
A thing not because I eay bo, but Jbecause it is true 
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and believ? nathitig in my speeches and wntiags 
ih&t appears to you to be nnbree/ What can be 
more unselfish than this I 0, where is the man in 
whose breast beats a heart so noble and so full of 
genuine 1 ot 6 for his fellow-beings. 

Some people are under the impression that 
Swarai Dayananda was a prodigy only in the depart- 
ment of intellect? and not in that of spirituality. They 
assert that b© lacked the element of Ehakbi. Nothing 
could be greater blander than this. The Swami 
is, no doubt, s great prodigy in the domain of intell- 
tecfc, bat he is greater in that of Bhakti. He used to 
devote sererai hours every day to communion with th« 
Lord, and this communion it was that kept him npir hie 
Moequal struggles with the world. The people who 
seaert lack of Bhakti in him, have never eared to study 
his works. Moreover, they have not enquired as to what 
ia true Bhakti and bow it is to be distingaished firom the 
mere aSectafcion of piety. We hare read the works 
of this Bfishi with great benefit to oanselres. We 
have lingered for long intervals on tfas parts which 
arc devotional. And we should confess that a greater 
Bhakta than Dayananda has not appeared in India 
since centuries. His prayers are a langnage of 
poetry, <«br«athing forth a spiritual fervour highly 
inspiring and elevating. They have been the means 
of infixing a new life la. many an otherwise drooping 
spirit. 
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And now in the end it may be asked what was the 
secret of Dayanand’s success ? His great intellect, his 
generans heart and his deep spiritual fer'^our. Uji- 
doubtedly these contributed a good deal towards hia 
success. But the world does not set mucb store by 
these- There must be something more than this 
in a reformer and that is consistency of thought and 
act. Hayanaifda was a model in this respect. His 
life is a marvellous harmony between preaching and 
practice. There was not the slightest note of discord. 

Was the highest living ideal of what he taught. 
He gave proof of the truth of his teachings in his own 
person. If he taught that Sannyas was a stage of 
altruism, was he not a practical embodiraent of that 
teaching? If he tanght thatthe highest phase of Brahmu' 
charya resulted in unusual powers of body and 
mind, was he not a living demonstration of that 
fact? View his life from whatever standpoint you mS.y, 
you will find that it is one long and unbroken record 
of consistency between thought and action, between 
profession and practice.- 

To SUM up. Dayananda is the prophet of 
enlighteamenb, the apostle of liberty and the harbinger 
of a brilliant future, marked by peace and good' 
will among men and as such he deserfea the respect 
and reverence of all his coantrymen. 
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